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. Szt XIIL
SECTION XIII ——
Of umphi-
Of unphslosophical probabilily. Jos "“g’

Avr these kinds of probability are receiv'd by philosophers,
and allow'd to be reasonable foundations of belief and opi-
nion. But there are others, that are deriv’d from the same
principles, tho’ they have not had the good fortune to obtain
the same sanction. The firs/ probability of this kind may be
accounted for thus. The diminution of the union, and of
the resemblance, as above explained, diminishes the facility
of the transition, and by that means weakens the evidence ;
and we may farther observe, that the same diminution of the
evidence will follow from a diminution of the impression,
and from the shading of those colours, under which it ap-
pears to the memory or senses. The argument, which we
found on any matter of fact we remember, is more or less
convincing, according as the fact is recent or remote; and
tho' the difference in these degrees of evidence be not
receiv'd by philosophy as solid and legitimate; because in
that case an argument must have a different force to day,
from what it shall have a month hence ; yet notwithstanding
the opposition of philosophy, ’tis certain, this circumstance
has a considerable influence on the understanding, and
secretly changes the authority of the same argument, accord-
ing to the different times, in which it is propos'd to us, A
greater force and vivacity in the impression naturally con-
veys a greater to the related idea ; and ’tis on the degrees of
force and vivacity, that the belief depends, according to the
foregoing system.

There is a second difference, which we may frequently
observe in our degrees of belief and assurance, and which
never fails to take place, tho’ disclaimed by philosophers.
An experiment, that is recent and fresh in the memory,
affects us more than one that is in some measure obli-
terated; and has a superior influence on the judgment, as
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well as on the passions. A lively impression produces more
assurance than a faint one; because it has more original
force to communicate to the related idea, which thereby
acquires a greater force and vivacity. A recent observation

-has a like effect; because the custom and transition is there

more entire, and preserves better the original force in the
communication. Thus a drunkard, who has seen his
companion die of a debauch, is struck with that instance for
some time, and dreads a like accident for himself: But as
the memory of it decays away by degrees, his former security
returns, and the danger seems less certain and real.

I add, as a Zkrd instance of this kind, that tho’ our rea-
sonings from proofs and from probabilities be considerably
different from each other, yet the former species of reasoning
often degenerates insensibly into the latter, by nothing but
the multitude of connected arguments. 'Tis certain, that
when an inference is drawn immediately from an object,
without any intermediate cause or effect, the conviction is
much stronger, and the persuasion more lively, than when
the imagination is carry’d thro’ a long chain of connected
arguments, however infallible the connexion of each link may
be esteem’d. ’Tis from the original impression, that the
vivacity of all the ideas is deriv'd, by means of the customary
transition of the imagination; and ’tis evident this vivacity
must gradually decay in proportion to the distance, and must
lose somewhat in each transition. Sometimes this distance
has a greater influence than even contrary experiments wou'd
have; and a man may receive a more lively conviction from

_ a probable reasoning, which is close and immediate, than

from a long chain of consequences, tho’ just and conclusive

in each part. Nay ’tis seldom such reasonings produce any

conviction ; and one must have a very strong and firm ima-
gination to preserve the evidence to the end, where it passes
thro’ so many stages.

But here it may not be amiss to remark a very curious
phenomenon, which the present subject suggests to us. 'Tis
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evident there is no point of ancient history, of which we Szer.XIIL
can have any assurance, but by passing thro’ many millions _——

’ . Of unphs-
of causes and effects, and thro’ a chain of arguments of ; .t/
almost an immeasurable length. Before the knowledge of przd-'lay.
the fact cou’d come to the first historian, it must be convey’d
thro’ many mouths; and after it is committed to writing, each
new copy is a new object, of which the connexion with the
foregoing is known only by experience and observation.
Perhaps, therefore, it may be concluded from the precedent
reasoning, that the evidence of all ancient history must now
be lost; or at least, will be lost in time, as the chain of causes
encreases, and runs on to a greater length. But as it seems
contrary to common sense to think, that if the republic of
letters, and the art of printing. continue on the same footing
as at present, our posterity, even after a thousand ages, can
ever doubt if there has been such a man as Jurius C&sar;
this may be consider’d as an objection to the present system.
If belief consisted only in a certain vivacity, convey’d from
an original impression, it wou'd decay by the length of the
transition, and must at last be utterly extinguish’d: And
vice versa, if belief on some occasions be not capable of such
an extinction; it must be something different from that
vivacity.

Before I answer this objection I shall observe, that from
this topic there has been borrow’d a very celebrated argument
against the Christian Religion ; but with this difference, that
the connexion betwixt each link of the chain in human
testimony has been .there suppos’d not to go beyond proba-
bility, and to be liable to a degree of doubt and uncertainty.
And indeed it must be confest, that in this manner of con-
sidering the subject, (which however is not a true one) there
is no history or tradition, but what must in the end lose all
its force and evidence. Every new probability diminishes
the original conviction; and however great that conviction
may be suppos’d, ‘tis impossible it can subsist under such
reiterated diminutions. This is true in general ; tho’ we shall

L
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Part IIL find ! afterwards, that there is one very memorable exception,
o /7..'; which is of vast consequence in the present subject of the
ledge and  Understanding.
probability. Mean while to give a solution of the preceding objection
upon the supposition, that historical evidence amounts at
first to an entire proof; let us consider, that tho’ the links
are innumerable, that connect any original fact with the
present impression, which is the foundation of belief; yet they
- are all of the same kind, and depend on the fidelity of
Printers and Copists. One edition passes into another, and
that into a third, and so on, till we come to that volume we
peruse at present. There is no variation in the steps. After
we know one, we know all of them; and after we have made
one, we can have no scruple as to the rest. This circum-
stance alone preserves the evidence of history, and will
perpetuate the memory of the present age to the latest
posterity. If all the long chain of causes and effects, which
connect any past event with any volume of history, were
compos'd of parts different from each other, and which 'twere
necessary for the mind distinctly to conceive, ’tis impossible
we shou’d preserve to the end any belief or evidence. But as
most of these proofs are perfectly resembling, the mind runs
easily along them, jumps from one part to another with
facility, and forms but a confus'd and general notion of each
link. By this means a long chain of argument, has as little
effect in diminishing the original vivacity, as a much shorter
wou'd have, if compos’d of parts, which were different from
each other, and of which each requird a distinct considera-
tion.

.A fourth unphilosophical species of probability is that
deriv'd from general rules, which we rashly form to ourselves,
and which are the source of what we properly call Prejupick.
An Irishman cannot have wit, and a Fremchman cannot
have solidity ; for which reason, tho’ the conversation of the
former in any,instance be visibly very agreeable, and of the

! Part IV, sect. 1.
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latter very judicious, we have entertain’d such a prejudice SEct.XIIL
against them, that they must be dunces or fops in spite of —+—
sense and reason. Human nature is very subject to errors 2{;;;{;2’
of this kind; and perhaps this nation as much as any probability.
other.

Shou’d it be demanded why men form general rules, and
allow them to influence their judgment, even contrary to
present observation and experience, I shou'd reply, that in
my opinion it proceeds from those very principles, on which
all judgments concerning causes and effects depend. Our
judgments concerning cause and effect are deriv'd from habit
and experience ; and when we have been accustom’d to see
one object united to another, our imagination passes from
the first to the second, by a natural transition, which precedes:
reflection, and which cannot be prevented by it. Now ’tis
the nature of custom not only to operate with its full force,
when objects are presented, that are exactly the same
with those to which we have been accustom’d; but also to
operate in an inferior degree, when we discover such as are
similar; and tho’ the habit loses somewhat of its force by
every difference, yet tis seldom entirely destroy’d, where any
considerable circumstances remain the same. A man, who
has contracted a custom of eating fruit by the use of pears or
peaches, will satisfy himself with melons, where he cannot
find his favourite fruit; as one, who has become a drunkard
by the use of red wines, will be carried almost with the same
violence to white, if presented to him. From this principle
I have accounted for that species of probability, deriv'd from
analogy, where we transfer our experience in past instances
to objects which are resembling, but are not exactly the same
with those concerning which we have had experience. In
proporiion as the resemblance decays, the probability
diminishes ; but still has some force as long as there remain
any traces of the resemblance.

This observation we may carry farther; and tmay remark,
that tho’ custom be the foundation of all our judgments, yet

L2
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sometimes it has an effect on the imagination in opposition
to the judgment, and produces a contrariety in our sentiments
concerning the same object. I explain myself. In almost
all kinds of causes there is a complication of circumstances,
of which some are essential, and others superfluous; some
are absolutely requisite to-the production of the effect, and
others are only conjoin’d by accident. Now we may observe,
that when these superfluous circumstances are numerous, and
remarkable, and frequently conjoin'd with the essential, they
have such an influence on the imagination, that even in the

‘absence of the latter they carry us on to the conception of

the usual effect, and give to that conception a force and
vivacity, which make it superior to the mere fictions of the
fancy. We may correct this propensity by a reflection on the
nature of those circumstances; but ’tis still certain, that
custom takes the start, and gives a biass to the imagination.
To illustrate this by a familiar instance, let us consider the
case of a man, who being hung out from a high tower in
a cage of iron cannot forbear trembling, when he surveys the
precipice below him, tho’ he knows himself to be perfectly
secure from falling, by his experience of the solidity of the
iron, which supports him; and tho’ the ideas of fall and
descent, and harm and death, be deriv’d solely from custom
and experience. The same custom goes beyond the
instances, from which it is deriv'd, and to which it perfectly
corresponds ; and influences his ideas of such objects as are
in some respect resembling, but fall not precisely under the
same rule. The circumstances of depth and descent strike
so strongly upon him, that their influence cannot be destroy’d
by the contrary circumstances of support and solidity, which
ought to give him a perfect security. His imagination runs
away with its object, and excites a passion proportion’d to it.
That passion returns back upon the imagination and inlivens
the idea; which lively idea has a new influence on the
passion, and in its turn augments its force and violence; and
both his fancy and affections, thus mutually supporting each
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other, cause the whole to have a very great influence upon Secr.XIII.
him. ——

But why need we seek for other instances, while the present g{;;;,’ﬁ‘,
subject of [philosophical] ! probabilities offers us so obvious probasility.
an one, in the opposition betwixt the judgment and imagina-
-E'ygtém, all reasonings are nothing but the effects of custom ; '
and custom has no influence, but by inlivening the imagina-
tion, and giving us a strong conception of any object. It
may, therefore, be concluded, that our judgment and imagina-
tion can never be contrary, and that custom cannot operate
on the latter faculty after such a manner, as to render it
opposite to the former. This difficulty we can remove after
no other manner, than by supposing the influence of general
rules. We shall afterwards® take notice of some general
rules, by which we ought to regulate our judgment concerning
causes and effects; and these rules are form’d on the nature
of our understanding, and on our experience of its operations
in the judgments we form concerning objects. By them we
learn to distinguish the accidental circumstances from the
efficacious causes; and when we find that an effect can be
produc’d without the concurrence of any particular circum-
stance, we conclude that that circumstance makes not a part
of the efficacious cause, however frequently conjoin’d with it.
But as this frequent conjunction necessarily makes it have
some effect on the imagination, in spite of the opposite con-
clusion from general rules, the opposition of these two
principles produces a contrariety in our thoughts, and causes
us to ascribe the one inference to our judgment, and the
other to our imagination, The general rule is attributed to
our judgment; as being more extensive and constant. The
exception to the imagination ; as being more capricious and
uncertain.

Thus our general rules are in a manner set in opposition -
to each other. When an object appears, that resembles any

! [unphilosophical 1]. 3 Sect. 15.
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ParT IIL cause in very considerable circumstances, the imagination

 =—+— naturally carries us to a lively conception of the usual effect,

%m tho’ the object be different in the most material and most

probability. efficacious circumstances from that cause. Here is the first

) influence of general rules. But when we take a review ' of

this act of the mind, and compare it with the more general

. and authentic operations of the understanding, we find it to

*° be of an irregular nature, and destructive of all the most

establish’d principles of reasonings; which is the cause of

our rejecting it. This is a second influence of general rules,

‘and implies the condemnation of the former. Sometimes the

one, sometimes the other prevails, according to the disposi-

tion and character of the person. The vulgar are com-

monly guided by the first, and wise men by the second.

Mean while the sceptics may here have the pleasure of

observing a new and signal contradiction in our reason, and

of seeing all philosophy ready to be subverted by a principle

of human nature, and again sav’d by a new direction of the

very same principle. The following of general rules is a

very unphilosophical species of probability; and yet ’tis only

by following them that we can correct this, and all other
unphilosophical probabilities.

Since we have instances, where general rules operate on
the imagination even contrary to the judgment, we need not
be surpriz'd to see their effects encrease, when conjoin'd with

- that latter faculty, and to observe that they bestow on the
"ideas they present to us a force superior to what attends any
" other. Every one knows, there is an indirect manner of
insinuating praise or blame, which is much less shocking
than the open flattery or censure of any person. However
he may communicate his sentiments by such secret insinua-
. tions, and make them known with equal certainty as by the
open discovery of them, ‘tis certain that their influence is not
equally strong and powerful. One who lashes me with con-
ceal’d strokes of satire, moves not my indignation to such
a degree, as if he flatly told me I was a fool and coxcomb ;
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tho’ I equally understand his meaning, as if he did. This Secr.XIIL
difference is to be attributed to the influence of general —+—

rules.

Of unphi-
10{; hical

Whether a person openly abuses me, or slyly intimates pfoilbilily.

his contempt, in neither case do I immediately perceive his
sentiment or opinion ; and 'tis only by signs, that is, by its
effects, I become sensible of it. The only difference, then,
betwixt these two cases consists in this, that in the open dis-
covery of his sentiments he makes use of signs, which are
general and universal ; and in the secret intimation employs
such as are more singular and uncommon. The effect of
this circumstance is, that the imagination, in running from
the present impression to the absent idea, makes the transi-
tion with greater facility, and consequently conceives the *
object with greater force, where the connexion is common '
and universal, than where it is more rare and particular.
Accordingly we may observe, that the open declaration of
our sentiments is call’'d the taking off the mask, as the secret
intimation of our opinions is said to be the veiling of them.
The difference betwixt an idea produc’d by a general con-
nexion, and that arising from a particular one-is here
compar’d to the difference betwixt an impression and an idea.
This difference in the imagination has a suitable effect on the
passions ; and this effect is augmented by another circum-
stance. A secret intimation of anger or contempt shews that
we still have some consideration for the person, and avoid
the directly abusing him. This makes a conceal’d satire less
disagreeable ; but still this depends on the same principle. -
For if an idea were not more feeble, when only intimated, it
wou’d never be esteem’d a mark of greater respect to proceed -
in this method than in the other.

Sometimes scurrility is less displeasing than delicate satire,
because it revenges us in a manner for the injury at the very
time it is committed, by affording us a just reason to blame
and contemn the person, who injures us. But this phzno-
menon likewise depends upon the same principle. For why
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do we blame all gross and injurious language, unless it be,
because we esteem it contrary to good breeding and humanity?
And why is it contrary, unless it be more shotking than
any delicate satire? The rules of good-breeding condemn
whatever is openly disobliging, and gives a sensible pain and
confusion to those, with whom we converse. After this is
once establish’d, abusive language is universally blam’d, and
gives less pain upon account of its coarseness and incivility,
which render the person despicable, that employs it. It be-
comes less disagreeable, merely because originally it is more
s0; and ’tis more disagreeable, because it affords an in-

© ference by general and common rules, that are palpable and

undeniable. :

To this explication of the different influence of open and
conceal’d flattery or satire, I shall add the consideration of
another phenomenon, which is analogous to it. There are
many particulars in the point of honour both of men and
women, whose violations, when open and avow’d, the world
never excuses, but which it is more apt to overlook, when
the appearances are sav'd, and the transgression is secret
and conceal’d. Even those, who know with equal certainty,
that the fault is committed, pardon it more easily, when the
proofs seem in some measure oblique and equivocal, than
when they are direct and undeniable. The same idea is
presented in both cases, and, properly speaking, is equally
assented to by the judgment; and yet its influence is dif-
ferent, because of the different manner, in which it is pre-
sented.

Now if we compare these two cases, of the open and con-
ceal d violations of the laws of honour, we shall find, that the
difference betwixt them consists in this, that in the first case
the sign, from which we infer the blameable action, is single,

" and suffices alone to be the foundation of our reasoning and

judgment; whereas in the latter the signs are numerous, and
decide little or nothing when alone and unaccompany’d with
many minute circumstances, which are almost imperceptible.



Book I. OF THE UNDERSTANDING. 153

But ’tis certainly true, that any reasoning is always the more Sect.XIIL
convincing, the more single and united it is to the eye, and ——
the less exercise it gives to the imagination to collect all its &/ %"2A"
parts, and run from them to the correlative idea, which forms grodasility.
the conclusion. The labour of the thought disturbs the
regular progress of the sentiments, as we shall observe
presently’. The idea strikes not on us with such vivacity ; | °
and consequently has no such influence on the passion and \
imagination.

From the same principles we may account for those ob-
servations of the CarpINAL DE RETz, that there are many
things, in which the world wishes to be decerv’d; and fhat it
more easily excuses a person in acting than in lalking conirary
to the decorum of his profession and character. A fault in
words is commonly more open and distinct than one in_
actions, which admit of many palliating excuses, and decide
not so clearly concerning the intention and views of the
actor.

Thus it appears upon the whole, that every kind of opinion
or judgment, which amounts not to knowledge, is deriv’d
entirely from the force and vivacity of the perception, and
that these qualities constitute in the mind, what we call the
BELIEF of the existence of any object. This force and this
vivacity are most conspicuous in the memory ; and therefore
our confidence in the veracity of that faculty is the greatest
imaginable, and equals in many respects the assurance of
a demonstration. The next degree of these qualities is that
deriv'd from the relation of cause and effect ; and this too is
very great, especially when the conjunction is found by ex-
perience to be perfectly constant, and when the object, which
is present to us, exactly resembles those, of which we have
had experience. But below this degree of evidence there
are many others, which have an influence on the passions
and imagination, proportion’d to that degree of force and
vivacity, which they communicate to the ideas. 'Tis by habit

! Part IV. sect. 1. :
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Part III. we make the transition from cause to effect; and 'tis from

—— some present impression we borrow that vivacity, which we

gfd;‘% /diffuse over the correlative idea. But when we have not

probability. observ'd a sufficient number of instances, to produce a strong

babit; or when these instances are contrary to each other;

or when the resemblance is not exact; or the present im-

pression is faint and obscure; or the experience in some

measure obliterated from the memory; or the connexion

dependent on a long chain of objects; or the inference

derivid from general rules, and yet not conformable to

them: In all these cases the evidence diminishes by the

diminution of the force and intenseness of the idea. This
therefore is the nature of the judgment and probability.

What principally gives authority to this system is, beside

the undoubted arguments, upon which each part is founded,

the agreement of these parts, and the necessity of one to

explain another. The belief, which attends our memory, is

. of the same nature with that, which is deriv’d from our judg-

ments: Nor is there any difference betwixt that judgment,

which is deriv'd from a constant and uniform connexion of

causes and effects, and that which depends upon an inter-

rupted and uncertain. ’Tis indeed evident, that in all

determinations, where the mind decides from contrary ex-

periments, 'tis first divided within itself, and has an inclination

to either side in proportion to the number of experiments we

have seen and remember. This contest is at last determin’d

to the advantage of that side, where we observe a superior

number of these experiments; but still with a diminution of

force in the evidence correspondent to the number of the

opposite experiments. Each possibility, of which the proba-

bility is compos’d, operates separately upon the imagination;

¢ and ’tis the larger collection of possibilities, which at last

prevails, and that with a force proportionable to its superi-

ority. All these phenomena lead directly to the precedent

system ; nor will it ever be possible upon any other principles

to give a satisfactory and consistent explication of them.
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Without considering these judgments as the effects of custom Secr.X1V. |
on the imagination, we shall lose ourselves in perpetual con- ——
“tradiction and absurdit; Of the idea
- y- of necessary
CONnnexion.

SECTION XIV. .
Of the idea of necessary conmexion.

Having thus e;(plain’d the manner, n which we reason
beyond our immediate impressions, and conclude that such par-
licular causes must have such particular effects ; we must now
return upon our footsteps to examine that question, which!
first occurd to us, and which we dropt in our way, zsz.
What is our idea of necessily, when we say that fwo objects are
necessarily connected fogether. Upon this head I repeat what
I have often had occasion to observe, that as we have no
idea, that is not derivd from an impression, we must find = -
some impression, that gives rise to this idea of necessity,
if we assert we have really such an idea. In order to this I
consider, in what objects necessity is commonly suppos’d to
lie; and finding that it is always ascrib’d to causes and
effects, I turn my eye to two objects suppos’d to be plac’d
in that relation; and examine them in all the situations, of
which they are susceptible. I immediately perceive, that
they are configuous in time and place, and that the object we
call cause precedes the other we call effect. In no one instance -
can I go any farther, nor is it possible for me to discover
any third relation betwixt these objects. I therefore enlarge
my view to comprehend several instances ; where I find like
objects always existing in like relations of contiguity and
succession. At first sight this seems to serve but little to my
purpose. The reflection on several instances only repeats
the same objects ; and therefore can never give rise to a new
idea. But upon farther enquiry I find, that the repetition is
not in every particular the same, but produces a new impres-
sion, and by that means the idea, which I at present examine.

! Sect. 2.
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Par 1L For after a frequent repetition, I find, that upon the appear-

——
Of know-
ledge and

,ance of one of the objects, the mind is deferm:n’d by custom
to consider its usual attendant, and to consider it in a

probability. stronger light upon’account of its relation to the first object.

/

"Tis this impression, then, or defermination, which affords me
the idea of necessity. o

I doubt not but these consequences will at first sight be
receiv'd without difficulty, as being evident deductions from
principles, which we have already establish’d, and which we
have often employ’d in our reasonings. This evidence both
in the first principles, and in the deductions, may seduce us
unwarily into the conclusion, and make us imagine it con-
tains nothing extraordinary, nor worthy of our curiosity. But
tho’ such an inadvertence may facilitate the reception of this
reasoning, ‘twill make it be the more easily forgot; for
which reason I think it proper to give warning, that I have
just now examin’d one of the most sublime questions in
philosophy, vis. fhat concerning the power and efficacy of
causes ; where all the sciences seem so much interested.
Such a warning will naturally rouze up the attention of the
reader, and make him desire a more full account of my doc-
trine, as well as of the arguments, on which it is founded.
This request is so reasonable, that I cannot refuse comply-
ing with it ; especially as I am hopeful that these principles,
the more they are examin’d, will acquire the more force and
evidence.

There is no.question, which on account of its importance,
as well as difficulty, has caus’d more disputes both among
antient and modern philosophers, than this concerning the
efficacy of causes, or that quality which makes them be
followed by their effects. But before they enter’d upon these
disputes, methinks it wou’d not have been improper to have
examin’d what idea we have of that efficacy, which is the
subject of the controversy. This is what I find principally
wanting in their reasonings, and what I shall here endeavour
to supply.
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I begin with observing that the terms of eficacy, agency, SEcT.XIV.
power, force, emergy, mecessily, commexion, and produclive -

. s 22 Of the idea
guality, are all nearly synonimous; and therefore 'tis an yf, . pcapy
absurdity to employ any of them in defining -the rest. By commexion.
this observation we reject at once all the vulgar definitions,
which philosophers have given of power and efficacy; and
instead of searching for the idea in these definitions, must
look for it in the impressions, from which it is originally ~\—
derivd. If it be a compound idea, it must arise from com-
pound impressions. If simple, from simple impressions,

I believe the most general and most popular explication
of this matter, is to say, !that finding from experience, that
there are several new productions in matter, such as the
motions and variations of body, and concluding that there
must somewhere be a power capable of producing them, we
arrive at last by this reasoning at the idea of power and
efficacy. But to be convinc’d that this explication is more
popular than philosophical, we need but reflect on two very
obvious principles. Firss, That reason alone can never give « s
rise to any original idea, and secondly, that reason, as distin- b
guish’'d from experience, can never make us conclude, that a
cause or productive quality is absolutely requisite to every
beginning of existence. Both these considerations have
been sufficiently explain’d ; and therefore shall not at present
be any farther insisted on.

I shall only infer from them, that since reason can never
give rise to the idea of efficacy, that idea must be deriv'd
from experience, and from some particular instances of ‘this
efficacy, which make their passage into the mind by the
common channels of sensation or reflection. Ideas always
represent their objects or impressions; and vice versa, there
are some objects necessary to give rise to every idea. If we
pretend, therefore, to have any just idea of this efficacy,
we must produce some instance, wherein the efficacy is
plainly discoverable to the mind, and its operations obvious

! See Mr. Locke; chapter of power.

(R}
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ParT IIL to our consciousness or sensation, By the refusal of this, we
—+— acknowledge, that the idea is impossible and imaginary ;
Of know- . .. . . .
ledge and  Since the principle of innate ideas, which alone can save us
probability. from this dilemma, has been already refuted, and is now
almost universally rejected in the learned world. OQur present
business, then, must be to find some natural production,
where the operation and efficacy of a cause can be clearly
conceiv'd and comprehended by the mind, without any
i danger of obscurity or mistake.

In this research we meet with very little encouragement
from that prodigious diversity, which is found in the opinions
of those philosophers, who have pretended to explain the
secret force and energy of causes!. There are some, who
maintain, that bodies operate by their substantial form ;
others, by their accidents or qualities; several, by their
matter and form ; some, by their form and accidents ; others,
by certain virtues and faculties distinct from all this. All
these sentiments again are mix’d and vary'd in a thousand
different ways ; and form a strong presumption, that none of
them have any solidity or evidence, and that the supposition
of an efficacy in any of the known qualities of matter is
entirely without foundation. This presumption must en-
crease upon us, when we consider, that these principles of
substantial forms, and accidents, and faculties, are not in
reality any of the known properties of bodies, but are per-
fectly unintelligible and inexplicable. For ’tis evident philo-
sophers wou'd never have had recourse to such obscure
and uncertain principles had they met with any satisfaction
in such as are clear and intelligible; especially in such an
affair as this, which must be an object of the simplest under-
standing, if not of the senses. Upon the whole, we may
conclude, that 'tis impossible in any one instance to shew the
principle, in which the force and agency of a cause is plac’d ;
and that the most refin’d and most vulgar understandings are

1 See Father Malbranche, Book VI. Part ii. chap. 3, and the illustra-
tions upon it.
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equally at a loss in this particular. If any one think proper Sect.XIV.
to refute this assertion, he need not put himself to the trouble '-“;a
of inventing any long reasonings ; but may at once shew us qf,,?,:m,,
an instance of a cause, where we discover the power or connexion.
operating principle. This defiance we are- oblig’d frequently

to make use of, as being almost the only means of proving a

negative in philosophy.

The small success, which has been met with in all the
attempts to fix this power, has at last oblig’d philosophers to
conclude, that the ultimate force and efficacy of nature is
perfectly unknown to us, and that ’tis in vain we search for it
in all the known qualities of matter. In this opinion they
are almost unanimous; and ’tis only in the inference they
draw from it, that they discover any difference in their senti-
ments. For some of them, as the Car/esians in particular,
having establish’d it as a principle, that we are perfectly
acquainted with the essence of matter, have very naturally
inferr'd, that it is endow'd with no efficacy, and that ’tis
impossible for it of itself to communicate motion, or produce
any of those effects, which we ascribe to it. As the essence
of matter consists in extension, and as extension implies not
actual motion, but only mobility; they conclude, that the
energy, which produces the motion, cannot lie in the extension.

This conclusion leads them into another, which they
regard as perfectly unavoidable. Matter, say they, is in itself
entirely unactive, and depriv'd of any power, by which it may
produce, or continue, or communicate motion: But since
these effects are evident to our senses, and since the power,
that produces them, must be plac’d somewhere, it must lie in
the Drity, or that divine being, who contains in his nature
all excellency and perfection. ’Tis the deity, therefore, who
is the prime mover of the universe, and who not only first
created matter, and gave it it's original impulse, but likewise
by a continu’d exertion of omnipotence, supports its existence,
and successively bestows on it all those motions, and confi-
gurations, and qualities, with which it is endow’d.
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This opiriion is certainly very curious, and well worth our
attention ; but ‘twill appear superfluous to examine it in this
place, if we reflect a moment on our present purpose in
taking notice of it. We have establish’d it as a principle,
that as all ideas are deriv'd from impressions, or some pre-
cedent perceptions, "tis impossible we can have any idea of

. power and efficacy, unless some instances can be produc’d,

N A~

wherein this power s perceiv’d to exert itself. Now as these
instances can never be discover'd in body, the Carfesians,
proceeding upon their principle of innate ideas, have had
recourse to a supreme spirit or deity, whom they consider as
the only active being in the universe, and as the immediate
cause of every alteration in matter. But the principle of
innate ideas being allow’d to be false, it follows, that the
supposition of a deity can serve us in no stead, in accounting
for that idea of agency, which we search for in vain in all the
objects, which are presented to our senses, or which we are
internally conscious of in our own minds. For if every idea
be deriv'd fronr an impression, the idea of a deity proceeds
from the same origin; and if no impression, either of sensa-
tion or reflection, implies any force or efficacy, ‘tis equally
impossible to discover or even imagine any such active
principle in the deity. Since these philosophers, therefore,
have concluded, that matter cannot be endow’d with any
efficacious principle, because ’tis impossible to discover in it
such a principle; the same course of reasoning shou’d
determine them to exclude it from the supreme being. Or if
they estem that opinion absurd and impious, as it really is, I
shall tell them how they may avoid it ; and that is, by conclud-
ing from the very first, that they have no adequate idea of

.. power or efficacy in any object; since neither in body nor

spirit, neither in superior nor inferior natures, are they able to
discover one single instance of it.

The same conclusion is unavoidable upon the hypothesis
of those, who maintain the efficacy of second causes, and
attribute a derivative, but a real power and energy to matter.
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For as they confess, that this energy lies not in any of the Sect.XIV.
known qualities of matter, the difficulty still remains concern- 7

. . . . . . Of the idea
ing the origin of its idea. If we have really an idea of power, ,7xeressary
we may attribute power to an unknown quality : But as ’tis conmexion.
impossible, that that idea can be deriv'd from such a quality,
and as there is nothing in known qualities, which can produce
it ; it follows that we deceive ourselves, when we imagine
we are possest of any idea of this kind, after the manner we
commonly understand it. All ideas are deriv'd from, and
represent impressions, We never have any impression, that 3,
contains any power or efficacy: We never therefore have 2
any idea of power.

It has been establish’d as a certain principle, that general
or abstract ideas are nothing but individual ones taken in a
certain_light, and that, in reflecting on any object, ’tis as
impossible to exclude from our thought all particular degrees
of quantity and quality as from the real nature of things. If
we be possest, therefore, of any idea of power in general, we
must also be able to conceive some particular species of
it; and as power cannot subsist alone, but is always regarded
as an attribute of some being or existence, we must be able
to place this power in some particular being, and conceive
that being as endow'd with a real force and energy, by
which such a particular effect necessarily results from its
operation. We must distinctly and particularly conceive the
connexion betwixt the cause and effect, and be able to pro-
nounce, from a simple view of the one, that it must be
follow’d or preceded by the other. This is the true manner
of conceiving a particular power in a particular body : and a
general idea being impossible without an individual ; where
the latter is impossible, ’tis certain the former can never
exist. Now nothing is more evident, than that the human
mind cannot form such an idea of two objects, as to conceive
any connexion betwixt them, or comprehend distinctly that
power or efficacy, by which they are united. Such a con-
nexion wou'd amount to a demonstration, and wou’d imply

M
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Part III. the absolute impossibility for the one object not to follow, or
—+— to be conceiv'd not to follow upon the other : Which kind of
A ;"z; connexion has already been rejected in all cases. If any
probability. one is of a contrary opinion, and thinks he has attain’d
a notion of power in any particular object, I desire he
may point out to me that object. But till I meet with
such-a-one, which I despair of, I cannqt forbear concluding,
that since we can never distinctly conceive how any par-
ticular power can possibly reside in any particular object,
we deceive ourselves in imagining we can form any snch

general idea.

Thus upon the whole we may infer, that when we talk of
any being, whether of a superior or inferior nature, as en-
dow’d with a power or force, proportion’d to any effect;
when we speak of a necessary connexion betwixt objects,
and suppose, that this connexion depends upon an efficacy
or energy, with which any of these objects are .endow'd;
rin all these expressions, so apply’d, we have really no dxstmct
'meaning, and make use only of common words, without any
clear and determinate ideas. But as ’tis more probable, that
these expressions do here lose their true meaning by being
wrong apply’d, than that they never have any meaning ; ’twill
be proper to bestow another consideration on this subject, to
see if possibly we can discover the nature and origin of those
ideas, we annex to them.

Suppose two objects to be presented to us, of which the
one is the cause and the other the effect; ’tis plain, that
from the simple consideration of one, or both these objects
we never shall perceive the tie, by which they are united,
or be able certainly to pronounce, that there is a connexion
betwixt them. ’Tis not, therefore, from any one instance,
that we arrive at the idea of cause and effect, of a necessary
connexion of power, of force, of energy, and of efficacy.
Did we never see any but particular conjunctions of objects,
entirely different from each other, we shou’d never be able to
form any such ideas.
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But again; suppose we observe several instances, in which Sect.XIV.
; the same objects are always conjoin'd together, we im- ——+—
. . . . Of theidea
, mediately conceive a connexion betwixt them, and begin of necessary
. to draw an inference from one to another. This multiplicity rw'"uim-
of resembling instances, therefore, constitutes the very essence Ixs
of power or connexion, and is the source, from which the
idea of it arises. In order, then, to understand the idea
of power, we must consider that multiplicity ; nor do I ask
more to give a solution of that difficulty, which has so long
perplex’d us. For thus I reason. The repetition.of per-
fectly similar instances can mnever alome give rise to an
orig:'na.l idea, different from what is to be found in any
cular _mstance, as has been observ’d and as evidently *
follows from our Tundamental principle, %af all ideas are
copy d from impressions. Since therefore the idea of power is
a new original'idea, not to be found in any one instance, and
which yet arises from the repetition of several instances,
it follows, that the repetition alone has not that effect, but
must either discover or produce something new, which is
the source of that idea. Did the repetition neither discover
nor produce any thing new, our ideas might be multiply’d by
it, but wou’d not be enlarg’d above what they are upon
the observation of one single instance. Every enlargement,
therefore, (such as the idea of power or connexion) which
arises from the multiplicity of similar instances, is copy’'d
from some effects of the multiplicity, and will be perfectly
understood by understanding these effects. Wherever we
find any thing new to be discover'd or produc’d by the
repetition, there we must place the power, and must never
look for it in any other object.

But ‘tis evident, in the first place, that the repetition of
like objects in like relations of succession and contiguity
discovers nothing new in any one of them; since we can
draw no inference from it, nor make it a subject either of
our demonstrative or probable reasonings; 'as has been

! Sect. 6.
M2
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Part III. already prov’d. Nay suppose we cou’d draw an inference,
—+— ’twou’d be of no consequence in the present case; since
%;e":z; no kind of reasoning can give rise to a new idea, such
probability. as this of power is; but wherever we reason, we must ante-
cedently be possest of clear ideas, which may be the objects
of our reasoning. The conception always precedes the
understanding ; and where the one is obscure, the other is
uncertain ; where the one fails, the other must fail also.
Secondly, "Tis certain that this repetition of similar objects .
in _similar situations produces nothing new either in these
. objects, or in any external body. For ’twill readily be
allow’d, that the several instances we have of the conjunction
of resembling causes and effects are in themselves entirely
independent, and that the communication of motion, which
I see result at present from the shock of two billiard-balls, is
totally distinct from that which I saw result from such an
impulse a twelve-month ago. These impulses have no in-
fluence on each other. They are entirely divided by
time and place; and the one might have existed and
communicated motion, tho’ the other never had been in
being. '
There is, then, nothing new either discover’d or produc’d
" in any objects by their constant conjunction, and by the
uninterrupted resemblance of their relations of succession
and contiguity. But ’tis from this resemblance, that the
" ideas of necessity, of power, and of efficacy, are deriv’d.
These ideas, therefore, represent not any thing, that does
or can belong to the objects, which are constantly conjoin’d.
- This is an argument, which, in every view we can examine it,
will be found perfectly unanswerable. Similar instances are
still the first source of our idea of power or necessity ; at tl_;e
same time that they have no influence by their similarity
either on each other, or on any external object. We must
therefore, turn ourselves to some other quarter to seek the
origin of that idea.
Tho’ the several resembling instances, which give rise to
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, the idea of power, have no influence on each other, and can]SnC'r X1V.
- never produce any new quality s /42 object, which can be the / —+—
model of that idea, yet the _observation of this resemblance )(/)”::’:::‘:‘f;

produces a new impression i the mind, which is its real gonnexion.
model. For after we have observ'd the resemblance in~

a sufficient number of instances, we immediately feel a de-
termination of the mind to pass from one object to its usual
attendant, and to conceive it in a stronger light upon account

of that relation. This determination is the only effect of the
resemblance ; and “therefore must be the same with power or

eﬂicacy, whose idea is derivid from the resemblance. The

several instances of resembling conjunctions leads us into the -
notion of power and necessity. These instances are in them-

selves totally distinct from each other, and have no union but

in the mind, which observes them, and collects their ideas.
Necessity, then, is the effect of this observation, and is

nothing but an internal impression of the mind, or a deter-

mination to carry our thoughts from one object to another.

Without considering it in this view, we can never arrive at

the most distant notion of it, or be able to attribute it either

to external or internal objects, to spirit or body, to causes dr

effects.

The necessary connexion betwixt causes and effects is the
foundation of our inference from one to the other. The
foundation of our inference is the transition arising from lhe
accustom'd union. These are, therefore, the same.

The idea of necessity arises from some impression. There
is no impression convey’d by our senses, which can give rise
to that idea. It must, therefore, be deriv'd from some internal
impression, or impression of reflexion. There is no internal
impression, which has any relation to the present business,
but that propensity, which custom produces, to pass from an
~object to the idea of its usual attendant. This therefore is
the essence of necessity Upon the whole, necessity is some-
thing, that exists in the mind, not in objects; nor is it
'possxble for us ever to form the most distant idea of it,
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ParTIIL consider'd as a quality in bodies. Either we have no idea

—,———
Of know-
ledge and

of \mcessity, or necessity is nothing but that determination of
the thought to pass from causes to effects and from effects to

probability. causes, according to their experienc’d union.

Thus as the necessity, which makes two times two equal
to four, or three angles of a triangle equal to two right ones,
lies only in the act of the understanding, by which we con-
sider and compare these ideas; in like manner the necessity
or power, which unites causes and effects, lies im the deter-
mination of the mind to pass from the one to the other.
The efficacy or energy of causes is neither plac’d in the

) causes themselves, nor in the deity, nor in the concurrence
:; of these two principles; but belongs entirely to the soul,

* which considers the union of two or more objects in all past

instances. ’Tis here that the real power of causes is plac’d,
along with their connexion and necessity.

I am sensible, that of all the paradoxes, which I have had,
or shall hereafter have occasion to advance in the course of
this treatise, the present one is the most violent, and that ’tis
merely by dint of solid proof and reasoning I can ever hope
it will have admission, and overcome the inveterate prejudices
of mankind. Before we are reconcil’d to this doctrine, how
often must we repeat to ourselves, /4a/ theé simple view of any
two objects or actions, however related, can never give us

- any idea of power, or of a connexion betwixt them : #4a/ this
" idea arises from the repetition of their union : 74af the repeti-
“ tion neither discovers nor causes any thing in the objects, but
has an influence only on the mind, by that customary transi-
tion it produces : Zaf this customary transition is, therefore,
the same with the power and necessity ; which are conse-
quently qualities of perceptions, not of objects, and are in-
ternally felt by the soul, and not perceiv’d externally in bodies ?
There is commonly an astonishment attending every thing
extraordinary; and this astonishment changes immediately
into the highest degree of estecm or contempt, according as
we approve or disapprove of the subject. 1 am much afraid,
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that tho’ the foregoing reasoning appears to me the shortest Sect.X1V.
and most decisive imaginable; yet with the generality of =
Of the idea

readers the biass of the mind will prevail, and give them of necessary
a prejudice against the present doctrine. connexion.

This contrary biass is easily accounted for. 'Tis a common
observation, that the mind has a great propensity to spread
itself on_ external objects, and to conjoin with them any'
internal impressions, which they occasion, and which always
make their appearance at the same time that these objects
discover themselves to the senses. Thus as certain sounds
and smells are always found to attend certain visible objects,
we naturally imagine a conjunction, even in place, betwixt
the objects and qualities, tho’ the qualities be of such
a nature as to admit of no such conjunction, and really exist
no where. But of this more fully ! hereafter. Mean while
*tis ‘sufficient to observe, that the same propensity is the
reason, why we suppose necessity and power to lie in the
objects we consider, not in our mind, that considers them;
notwithstanding it is not possible for us to form the most
distant idea of that quality, when it is not taken for the
determination of the mind, to pass from the idea of an object
to that of its usual attendant. )

But tho’ this be the only reasonable account we can give
of necessity, the contrary notion is so riveted in the mind
from the principles above-mention’d, that I doubt not but
my sentiments will be treated by many as extravagant and
ridiculous. What! the efficacy of causes lie in the deter-
mination of the mind! As if causes did not operate entirely
independent of the mind, and wou’d not continue their
operation, even tho' there was no mind existent to contem-
plate them, or reason concerning them. Thought may well ‘
depend on causes for its operation, but not causes on
thought. This is to reverse the order of nature, and make
that secondary, which is really primary. To every operation
there is a power proportion’d; and this power must be

! Part IV. sect. 5.
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Part 1IL plac’d on the body, that operates. 1f we remove the power

Om from one cause, we must ascribe it to another: But to

,,{;g, and Temove it from all causes, and bestow it on a being, that is

probability. no ways related to the cause or effect, but by perceiving
them, is a gross absurdity, and contrary to the most certain
principles of human reason.

T I can only reply to all these arguments, that the case is
here much the same, as if a blind man shou'd pretend to
find a great many absurdities in the supposition, that the
colour of scarlet is not the same with the sound of a trumpet,
nor light the same with solidity. 1f we have really no idea of
a power or efficacy in any object, or of any real connexion
betwixt causes and effects, ‘twill be to little purpose to prove,
that an efficacy is necessary in all operations. We do not
understand our own meaning in talking so, but ignorantly
confound ideas, which are entirely distinct from each other.
I am, indeed, ready to allow, that there may be several
qualities both in material and immaterial objects, with which
we are utterly unacquainted; and if we please to call these
power or efficacy, ’twill be of little consequence to the world.
But when, instead of meaning these unknown qualities, we
make the terms of power and efficacy signify something, of
which we have a clear idea, and which is incompatible with
those objects, to which we apply it, obscurity and error
begin then to take place, and we are led astray by a false

Qphilosophy. This is the case, when we transfer the deter-
mination of the thought to external objects, and suppose any
real intelligible connexion betwixt them ; that being a quality,
which can only belong to the mind that considers them.

& Asto what may be said, that the operations of nature are
independent of our thought and reasoning, I allow it ; and
accordingly have observ’d, that objects bear to each other
the relations of contiguity and succession ; that like objects
may be observ'd in several instances to have like relations ;
and that all this is independent of, and antecedent to the
operations of the understanding. But if we go any farther,
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and ascribe a power or necessary connexion to these objects ; Sct.XIV.
this is what we can never observe in them, but must draw —*—
the idea of it from what we feel internally in contemplating y”:f:,;adf;
them. And this I carry so Tar, that 1 am ready to conveit connexion.
my present reasoning into an instance of it, by a subtility,
which it will not be difficult to comprehend.

When any object is presented to us, it immediately con-
veys to the mind a lively idea of that object, which is usually
found to attend it; and this determination of the mind forms
the necessary connexion of these objects. But when we
change the point of view, from the objects to the perceptions;
in that case the impression is to be considered as the cause,
and the lively idea as the effect; and their necessary con-
nexion is that new determination, which we feel to pass from
the idea of the one to that of the other. The uniting prin-
ciple among our internal perceptions is as unintelligible as
that among external objects, and is not known to us any
other way than by experience. Now the nature and effects
of experience have been already sufficiently examin'd and
explain’d. It never gives us any insight into the internal
structure or operating principle of objects, but only accus-
toms the mind to pass from one to another.

"Tis now time to collect all the different parts of this
reasoning, and by joining them together form an exact defini-
tion of the relation of cause and effect, which makes the subject
of the present enquiry. This order wou'd not have been
excusable, of first examining our inference from the re-
lation before we had explain’d the relation itself, had it
been possible to proceed in a different method. But as
the nature of the relation depends so much on that of the
inference, we have been oblig’d to advance in this seemingly
preposterous manner, and make use of terms before we
were able exactly to define them, or fix their meaning. We
shall now correct this fault by giving a precise definition
of cause and effect. .

‘There may two definitions be given of this relation, which

%
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are only different, by their presenting a different view of the
same object, and making us consider it either as a phelo-
sophical or as a natural relation ; either as a comparison of
two ideas, or "as an association betwixt them. We may
define a causk to be ‘ An object precedent and contiguous to
another, and where all the objects resembling the former
are plac’d in like relations of precedency and contiguity
to those objects, that resemble the latter.” If this definition
be esteem’d defective, because drawn from objects foreign to
the cause, we may substitute this other definition in its place,
vig. ‘A CAUSE is an object precedent and contiguous to
another, and so united with it, that the idea of the one
determines the mind to form the idea of the other, and
the impression of the one to form a more lively idea of
the other” Shou'd this definition also be rejected for the
same reason, | know no other remedy, than that the persons,
who express this delicacy, should substitute a juster defini-
tion in its place. But for my part I must own my incapacity
for such an undertaking. When I examine with the utmost
accuracy those objects, which are commonly denominated
causes and effects, I find, in considering a single instance,
that the one object is precedent and coniiguous to the other;
and in inlarging my view to consider several instances, I find
only, that like objects are constantly plac’d in like relations of
succession and contiguity. Again, when I consider the in-

fluence of this constant conjunction, I perceive, that such
-a relation can never be an object of reasoning, and can never

operate upon the mind, but by means of custom, which
determines the imagination to make a transition from the
idea of one object to that of its usual attendant, and from ’
the impression of one to a more lively idea of the other.
However extraordinary these sentiments may appear, I think
it fruitless to trouble myself with any farther enquiry or
reasoning upon the subject, but shall repose myself on them
as on establish’d maxims.

"Twill only be proper, before we leave this subject, to draw *
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some corrollaries from it, by which we may remove several Sect.XIV.
prejudices and popular errors, that have very much pre- —+—
vy - . . Of the 1a..
vail'd in philosophy. First, We may learn from the fore- ,7,,rcsary
going doctrine, that all causes are of the sime kind, and comnexion.
that in particular there is no foundation for that distinc-
tion, which we sometimes make betwixt efficient causes,
and causes sine qua non; or betwixt efficient causes, and
formal, and material, and exemplary, and final causes. For
as our idea of efficiency is derivid from the constant con-
junction of two objects, wherever this is observ'd, the
cause is efficient; and where it is not, there can never
be a cause of any kind. For the same reason we must
reject the distinction betwixt- cause and occasion, when
suppos'd to signify any thing essentially different from each
other. If constant conjunction be imply’d in what we call
occasion, ’tis a real cause. If not, 'tis no relation at all, and
cannot give rise to any argument or reasoning.
Secondly; The same course of reasoning will make us
conclude, that there is but one kind of necessity, as there
is but one kind of cause, and that the common distinction
betwixt moral and physical necessity is without any founda-
tion in nature. This clearly appears from the precedent
explication of necessity. ’Tis the constant conjunction of
objects, along with the determination of the. mind, which
constitutes a physical necessity: And the removal of these
is the same thing with ckance, As objects must either be
conjoin’d or not, and as the mind must either be de-
termin’d or not to pass from one object to another, 'tis
impossible to admit of any medium betwixt chance and
an absolute necessity. In weakening this conjunction and
determination you do not change the nature of the neces-
sity ; since even in the operation of bodies, these have
different degrees of constancy and force, without producing
a different species of that relation.
The distinction, which we often make betwixt power and -
the exercise of it, is equally without foundation.
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ParT IIL Thirdly,!We may now be able fully to overcome all that
" —+—  repugnance, which ’tis so natural for us to entertain against
%”m the foregoing reasoning, by which we endeavour'd to prove,
probability. that the necessity of a cause to every beginning of existence
is not founded on any arguments either demonstrative or
intuitive. Such an opinion will not appear strange after the
foregoing definitions. If we define a cause to be an oject-
precedent and contiguous lo another, and where all the objects .
resembling the former are plac'd in a like relation of priority )\, -
and contiguily lo those objects, thal resemble the latler ; we may:
easily conceive, that there is no absolute nor metaphysical
\ necessity, that every beginning of existence shou'd be
attended with such an object. If we define a cause to
be, An object precedent and contiguous lo anotker, and so united'
witk il in the imagination, that the idea of the ome delermines
the mind to form the idea of the other, and the impression of the
one fo form a more lively idea of the other ;*we shall make still
difficulty of assenting to this opinion. Such an influ-
ence™\Qn the mind is in itself perfectly extraordinary and
ensible; nor can we be certain of its reality, but
ience and observation.
I shall add as a fourth corrollary, that we can never have
- reason to believe that any object exists, of which we cannot
form an idea. For as all our reasonings concerning exist-
ence are deriv'd from causation, and as all our reasonings
concerning causation are deriv'd from the experienc’d con-
junction of objects, not from any reasoning or reflexion, the
same experience must give us a notion of these objects, and
must remove all mystery from our conclusions. This is so
evident, that "twou’d scarce have merited our attention, were
it not to obviate certain objections of this kind, which might
arise against the following reasonings concerning ma#fer and
substance. 1 need not observe, that a full knowledge of the
object is not requisite, but only of those qualities of it, which
we believe to exist.
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immediate authority of reason, from which it is derivd. But Secr. 1L

as it is suppos'd to be contradictory to reason, it gradually —*—

diminishes the force of that governing power, and its own at & *“%%,
go g power, o cism with

the same time; till at last they both vanish away into nothing, r¢gard 2

by a regular and just diminution. The sceptical and dog- ‘4 "

matical reasons are of the same kind, tho’ contrary in their

operation and tendency ; so that where the latter is strong,

it has an enemy of equal force in the former to encounter ;

and as their forces were at first equal, they still continue so,

as long as either of them subsists; nor does one of them

lose any force in the contest, without taking as much from

its antagonist. ’Tis happy, therefore, that nature breaks the

force of all sceptical arguments in time, and keeps them

from having any considerable influence on the understanding.

Were we to trust entirely to their self-destruction, that can

never take place, 'till they have first subverted all conviction,

and have totally destroy’d human reason.

" SECTION 1II
Of scepticism with regard lo the senses.

- THus the sceptic still continues to reason and believe, even
tho’ he asserts, that he cannot defend his reason by reason ;
and by the same rule he must assent to the principle con-
cerning the existence of body, tho’ he cannot pretend by any
arguments of philosophy to maintain its veracity. Nature
has not left Yhis to his choice, and has doubtless esteem’d it
an affair of too great importance to be trusted to our un-
certain reasonings and speculations. We may well ask,
What causes tnduce us fo belicve in the exislence of body ?
but ‘tis in vain to ask, Whether there be body or not? That
is a point, which we must take for granted in all our-
reasonings.

The subject, then, of our present enquiry is concerning
the causes which_induce us to believe in the existence of
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body: And my reasonings on this head I shall begin with
a distinction, which at first sight may seem superfluous, but
which will contribute very much to the perfect understanding
of what follows. We ought to examine apart those two
questions, which are commonly confounded together, vss.

_Why_mgamhme_amp existence to objects, even

when they are not present to the senses; and why we

suppose to have an existence pisTINCT from the mind
and Ercegtion. Under this last head I comprehend their
situation as well as relations, their ex#rnal position as well
as the independence of their existence and operation. These
two questions concerning the continu’d and distinct existence
of body are intimately connected together. For if the objects
of our senses continue to exist, even when they are not
perceiv'd, their existence is of course independent of and
distinct from the perception ; and vice versa, if their existence
be independent of the perception and distinct from it, they
must continue to exist, even tho’ they be not perceiv’'d.
But tho’ the decision of the one question decides the other ;
yet that we may the more easily discover the principles
of human nature, from whence the decision arises, we
shall carry along with us this distinction, and shall consider,
whether it be the semses, reason, or the imagination, that
produces the opinion of a continu’d or of a distinct_existence.
These are the only questions, that are mtclhglble on the
present subject. Fwwlﬁence,
M- for_something _specifically different from our
perceptions, ' we e have already shewn its absurdit§.

To begin with the sensEs, 'tis evident these faculties are
incapable of giving rise to the notion of the continu'd
existence of their objects, after they no longer appear to
the senses. For that is a contradiction in terms, and sup-
poses that the senses continue to operate, even after they
have ceas'd all manner of operation. These faculties, there-
fore, if they have any influence in the present case, must

! Part II. sect. 6.
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produce the opinion of a distinct, not of a continu’d exist- Sl(_‘l‘ 1I.
ence ; and in order to that, must present their impressions

enher as images and representations, or as these very distinct d{,, pi "
and external existences. regard ’0

That our senses offer not their_impressions as the images the semses,

of somethug distinct, ot independent, and external, is evident;! <.

cause they convey to us nothing but a single perception, -
and never give us the least intimation of any thing beyond.
A single perception can never produce the idea of a double
existence, but by some inference either of the reason or
-imagination. When the mind looks farther than what
immediately appears to it, its conclusions can never be put 10
the account of the senses ; and it certainly looks farther, when
from a single perception it infers a_double existence, and
supposes the relations of resemblance and causation betwixt
them.

If our senses, therefore, suggest any idea of distinct
existences, they must convey the impressions as those very
existences, by a kind of fallacy and illusion. Upon this head
we may observe, that all sensations are felt by the mind, such~
as they really are, and that when we doubt, whether they
present themselves as distinct objects, or as mere impres-
sions, the difficulty is not concerning their nature, but_
concerning their relations and situation. _Now if the senses
_presented our impressions as external to, and independent of

ourselves, both the objects and ourselves must be obvious to
our_senses, otherwise they cou’d not be compar'd by these
faculties. The difficulty, then, is how far we are ourselves the 1
objects of our senses.

"Tis certain_there is no question in philosophy more
abstruse than that concerning identity, and the nature of
the uniting principle, which constitutes 3 person, So far
from being able by our senses merely to determine this
question, we must have recourse to the most profound
metaphysics to give a satisfactory answer to it; and in com-
mon life "tis evident these ideas of self and person are never

«

-

Y
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PART IV. very fix’d nor determinate. ’Tis absurd, therefore, to imagine

—*— the senses can ever distinguish betwixt ourselves and external
Of the

sceptical \ob objects.

and at/ter Add to this, that every 1mpressnon, external and mtemal

3;:’,:’;‘0‘;’ * passions, affections, sensations, pains and pleasures, are
originally on the same footing; and that whatever other
differences we may observe among them, they appear, all of
them, in their true colours, as impressions or perceptions.
And indeed, if we consider the matter aright, 'tis scarce
possible it shou’d be otherwise, nor is it conceivable that our
senses shou’d be more capable of deceiving us in the situa--
tion and relations, than in the nature of our impressions.
For since all actions and sensations of the mind are known
to us by constiousness, they must necessarily appear in
every particular what they are, and be what they appear. zo4?
Every thin ng that enters the mind, being in realiy @ the p 3
perception, ’tis impossible any thing shou’d to feeling appear
different. This were to suppose, that even where we are
most intimately conscious, we might be mistaken.

But not to lose time in examining, whether tis possible
for our senses to deceive us, and represent our perceptions
as distinct from ourselves, that is as external to and -
dependent of us; let us consider whether they really do so,
and whether this error proceeds from an immediate sensation,
or from some other causes.

To begin with the question concerning ex/ernal existence,

it may perhaps be said, that setting aside the metaphysical
question of the identity of a thinking substance, our own

‘body evidently belongs to us; and as several impressions
_appear exterior to the body, we suppose them also_exterior
to ourselves. The paper, on which I write at present, is
beyond my hand. The table is beyond the paper. The
walls of the chamber beyond the table. And in casting my
eye towards the window, I perceive a great extent of fields
and buildings beyond my chamber. From all this it may be
infer’d, that no other faculty is requir'd, beside the senses, to
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convince us of the external existence of body. But to prevent Secr. I
this inference, we need only weigh the three following con- ——

siderations. First, That, properly speaking, 'tis not our t%;“"’;f:,,
body we_perceiv Wi our limbs and members, regard to

but certain_impressions, which enter by the senses; so that the semses,
the ascribing a real and corporeal existence to these im-
pressions, or to their objects,is an act of the mind as difficult
to explain, as that which we examine at present. Secondly,
'Sounds, and_tastes, and_smells, tho’ commonly regarded By ¢ ‘'~
the mind as continu'd independent qualities, appear not to *
have any existence in extension, and consequently cannot
-appear to the senses as situated externally to the body. The
reason, why we ascribe a place to them, shall be considerd
‘afterwards. Zhirdly, Even our sight informs us not of |
distance or outness (so to speak) immediately and without
a certain reasoning and experience, as is acknowledg'd by
the most rational philosophers. T

As to the sndependency of our perceptions on ourselves, this
can never be an object of the senses; but any opinion we
form concerning it, must be derivd from experience and
observation: And we shall see afterwards, that our con-
clusions from experience are far from being favourable to
_the doctrine of the independency of our perceptions. "Mean
while we may observe that when we talk of real distinct
existences, we have commonly more in our eye their in-
dependency than external situation in place, and think an
object has a sufficient reality, when its Being is uninter-
rupted, and independent of the incessant revolutions, which
we are conscious of in ourselves.

Thus to resume what I have said concerning the senses;
they give us no notion of continu’d existence use_the
cannot operate beyond the extent, in which they really
operate. They as little produce the opinion of a distinct
existence, because they neither can offer it to the mind as
represented, nor as original, To offer it as represented,

3 Sect. 5.

i




192 A TREATISE OF HUMAN NATURE.

ParT IV. they must present both an object and an image. To make

ijﬁ‘:— it appear as original, they must convey a falshood; and this

sceptical falshood must lie in the relations and situation: In order to

and other  which they must be able to compare the object with our-

zf,’,‘o’:”f selves ; and even in that case they do not, nor is it possible
they shou'd, deceive us. de with
certainty, that the opinion of a continu’d and of a distinct

, existence never arises from the senses.
. To confirm this we may observe, that there are three

different kinds of impressions convey'd by the senses. The \ .- '.
first are those of the figure, bulk, motion and solidity of. L
bodies. _The second those of colours, tastes, smells, sounds, -
heat and cold. The third are the pains and pleasures, that!
_arise from the application of objects to our bodies, as by the
‘cutting of our flesh with steel, and such like, Both philoso-
phers and the vulgar suppose the first of these to have
a distinct continu’d existence. The vulgar only regard the
second as on the same footing. Both philosophers and the
vulgar, again, esteem the third to be merely perceptions ;
and consequently interrupted and dependent beings.

Now ’tis evident, that, whatever may be our philosophical
opinion, colours, sounds, heat and cold, as far as appears to
the senses, exist after the same manner with motion and
solidity, and that the difference we make betwixt them in
this respect, arises not from the mere perception. So strong
is the prejudice for the distinct continu’d existence of the
former qualities, that when the contrary opinion is advanc’d
by modern philosophers, people imagine they can almost
refute it from their feeling and experience, and that their

“very senses contradict this philosophy. 'Tis also evident,
that colours, sounds, &c. are originally on the same footing
with the pain that arises from steel, and pleasure that pro-
ceeds from a fire; and that the difference betwixt them is
Jounded neither on_perception nor reason, but on the
imagination. For as they are confest to be, both of them;
nothing but perceptions arising from the particular configu-
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L] .
«. rations and motions of the parts of body, wherein possibly Skcr. IL.
can their difference consist? Upon the whole, then, we may, —— '
conclude, that as far as the senses are judges, all perceptions ,,:“zf:,,
are the same in the manner of their existence. egard to
We may also observe in this instance of sounds and /¢ semses
colours, that we can attribute a distinct continu’d existence
to objects without ever consulting REAsoN, or weighing our
opinions by any philosophical principles. And indeed,
whatever convincing arguments philosophers may fancy they
can produce to establish the belief of objects independent of
the mind, tis obvious these arguments are known but to very
few, and that ’tis not by them, that children, peasants, and
the greatest part of mankind are induc’d to attribute objects
to some impressions, and deny them to others. _Accordingly
we_find, that all the conclusions, which the vulgar form
on this head, are directly contrary to those, which are \
confirm’d by philosophy. For philosophy informs us, that .
every thing, which appears to the mind, is nothing but a |
perception, and is interrupted, and dependent on the mind; .

whereas the vulgar confound perceptions and objects, and ol
attribute a distinct continu’d existence to the very things they ST
feel or see. This sentiment, then, as it is entirely unreason-
able, must proceed from some other faculty than the
understanding. To which we may add, that as long as we
take our perceptions and objects to be the same, we can neve?+
infer the existence of the one from that of the other, nor ;
form any argument from the relation of cause and effect;
which is the only one that cap assure us of matter of fact.
Even after we distinguish our perceptions from our objects,
“twill appear presently, that we are still incapable of reasoning
from the existence of one to that of the other: So_that upon

the whole our reason neither does, nor is it possible it ever

shou’d, upon any supposition, give us an assurance of the
continu’d and distinct existence of body. That opinion must l

<

_be entirely owing to the rvacmvaTion: which must now be

the subject of our enquiry.

[+]
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N
PART Iv,. Since all i ¢ internal ishi isten:

—++— | and appear as such the notion of their distinct and contmu’d

Of the

sceptical

existence must ari

and other !qualities with the qualities of the imagination ; and since this

systems o,
Dhilosophy.

notion does not extend to all of them, it must arise from
certain qualities peculiar to some impressions. ’Twill there-

fore be easy for us-to discover these qualities by a comparison
of the impressions, to which we attribute a distinct and
continu’d existence, with those, which we regard as internal
and perishing.

We may observe, then, that ’tis neither upon account
of the involuntariness of certain impressions, as is commonly
suppos’d, nor of their superior force and violerice, that we
attribute to them a reality, and continu’d existence, which
we refuse to others, that are voluntary or feeble. For ’tis
evident our pains and pleasures, our passions and affections,
which we never suppose to have any existence beyond our
perception, operate with greater violence, and are equally
involuntary, as the impressions of figure and extension,
colour and sound, which we suppose to be permanent beings.
The heat of a fire, when moderate, is suppos’d to exist in the
fire ; but the pain, which it causes upon a near approach, is
not taken to have any being except in the perception.

These vulgar opinions, then, bemg rejected, we we _must
search for some other h

those pccuhar gualmes m our mpmsglggg which makeg
us at

After a little examination, we shall ﬁnd that all those
objects, to which we attribute a conti Xi ave &

peculiar consfancy, which distinguishes them from the im-

pressions, whose existence depends upon our perception.
Those mountains, and houses, and trees, which lie at present
under my eye, have always appear’d to me in the same
order; and when I lose sight of them by shutting my eyes
or turning my head, I soon after find them return upon me
without the least alteration. My bed and table, my books
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and papers, present themselves in the same uniform manner, Szcr. IL
and change not upon account of any interruption in my _ —**—
seeing or perceiving them. This is the case with all the 9 seeptr
IS Wi

impressions, whose objects are suppos’d to have an external regard to
existence ; and is the case with no other impressions, whether ‘3¢ ##5¢*
gentle or violent, voluntary or involuntary,

This constancy, however, is not so perfect as not to admit
of very considerable exceptions. Bodies often change their
position and qualities, and after a little absence or interrup-

tion may become hardly knowable. But here 'tis observable,” |

that even in these changes they preserve a cokerence,apd bave

_a regular dependence on each other ; which 1s the foundation,
of a kind of reasoning from causation, and produces the'
opinion of their continu’d existence. When I return to my
chamber after an hour’s absence, I find not my fire in the
same situation, in which I left it: Buat then I am accustom’d
in other instances to see a like alteration produc’d in a like
time, whether I am present or absent, near or remote. This
coherence, therefore, in their changes is one of the character-
istics of external objects, as well as their constancy.

Having found that the opinion of the continu’d existence
of body depends on the QHERENCE and coNSTANCY of certgin
impressions, I now proceed to examine after what manner
these qualities give rise to so extraordinary an opinion. To
begin with the coherence’; we may observe, that tho those
internal impressions, which we regard as flecting and perish-
ing, have also a certain coherence or regularity in their
appearances, yet ’tis of somewhat a different nature, from that
which we discover in bodies. Our passions are found by
experience to have a mutual connexion with and dependance
on each other; but on no occasion is it necessary to suppose,
that they have existed and operated, when they were not
perceiv'd, in order to preserve the same dependance and
connexion, of which we have had experience. The case is

not the same with relation to external objects. Those re-
quire & continn'd existence, or otherwise Tose, in a great

o2
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measure, the regularity of their operation. I am here seated
in my chamber with my face to the fire; and all the objects,
that strike my senses, are contain’d in a few yards around
me. My memory, indeed, informs me of the existence of
many objects; but then this information extends not beyond
their past existence, nor do either my senses or niemory give
any testimony to the continuance of their being. When
therefore I am thus seated, and revolve over these thoughts,
I hear on a sudden a noise as of a door turning upon its
hinges ; and a little after see a porter, who advances towards
me. This gives occasion to many new reflexions and
reasonings.  First, I never have observ’d, that this noise

cou’d proceed from any thing but the motion of a door; and

therefore conclude, that the present phenomenon is a_con-
tradiction to all past experience, unless the door, which I

remember on_t'other side the chamber, be_still in being.

Again, I have always found, that a human body was possest

_of a quality, which I call gravity, and which hinders it from

mounting in the air, as this porter must have done to arrive
at my chamber, unless the stairs I remember be not

annihilated by my absence. But this is not all. I receive a

“letter, which .upon apening it I_perceive by the hand-writing

and subscription to have come from a friend, who says he is
two hundred leagues distant. 'Tis evident I can never
account for this phenomenon, conformable to my experience
in other instances, without spreading out in my mind the
whole sea and continent between us, and supposing the effects
and continu’d existence of posts and ferries, according to my
memory and observation. To consider these phenomena of
the porter and letter in a certain light, they are contradictions
to common experience, and may be regarded as objections
to those maxims, which we form concerning the connexions
of causes and effects. Iam accustom’d to hear such a sound,
and see such an object in motion at the same time. I have
not receiv'd in this particular instance both these perceptions.
These observations are contrary, unless I suppose that the
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door still remains, and that it was open’d without my per-
ceiving it:_And this supposition, which was at first entirely

contradictions. There is scarce a moment of my life, wherein
“there is not a similar instance presented to me, and I have
not occasion to suppose the continu’d existence of objects,
in order to connect their past and present appearances, and
give them such an union with each other, as I have found by
experience to be suitable to their particular natures and
circumstances. Here then I am naturally led to regard the
world, as something real and durable, and as preserving it
existence, even when it is no longer present to my percep-

Secr. 11

arbitrary and hypothetical, acquires a force and evidence b f,’{,,‘,‘i{,’f;‘
its_being the only ome, npon Which_1 can, reconcile. dhesesesand

the :m.m.

tion.
But tho’ this conclusion from the coherence of appear-

ances may seem to be of the same nature with our reasonings
concerning causes and eflects ; as being deriv’d from custom,
and regulated by past experience; we shall find upon
examination, that they are at the bottom considerably
_different from each other, and that this inference anses from
the understanding, and from custom in an indirect and
oblique _manner. For ’twill readily be allow'd, that since
nothing is ever really present to the mind, besides its own
perceptions, ’'tis not only impossible, that any habit shou'd
ever be acquir'd otherwise than by the regular succession of
these perceptions, but also that any habit shou’d ever exceed

that degree of regularity. Any degree, therefore, of regularity
in our perceptions, can never be a foundation for usto in

a greater degree of regularity in some objects, which are not

_perceiv'd ; since this supposes a contradiction, z:z. a habit

acquird by what was never present to the mind. But'tis J
evident, that whenever we infer the continu’d existence o

WWMMMMM
of their union, 'tis in order to bestow on the objects a greater
regularity than what is observ’d in our mere perceptions.’
We remark a connexion betwixt two kinds of objects in their
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ParT IV. past appearance to the senses, but are not able to observe this

0 —
Of the
sceptical

connexion to be perfectly constant, since the turning about
of our head, or the shutting of our eyes is able to break it.

and other . What then do we suppose in this case, but that these objects

systems o

Pphilosophy. . . .
apparent interruption, and that the irregular appearances are

¥

still continue their usual connexion, notwithstanding their

join’d by something, of which we are insensible? But as all
reasoning concerning matters of fact arises only from custom,
and custom can only be the effect of repeated perceptions,
the extending of custom and reasoning beyond the per-
ceptions can never be the direct and natural effect of the
constant repetition and connexion, but must_ari m_the
co-operation of some other principles.

I have already® observ'd, in examining the foundation of
mathematics, that the imagination, when set into any train
of thinking, is apt to continue, even when its object fails it,
and like a galley put in motion by the oars, carries on its
course without any new impulse. This I have assign'd for
the reason, why, after considering several loose standards of
equality, and correcting them by each other, we proceed to
imagine so correct and exact a standard of that relation, as
is not liable to the least error or variation. The same

principle makes us easily entertain this opinion of the con-
tinu’d existence of body. Objects have a certain coherence

even as they appear to our senses but thi is
much greater and more j
to_have a continu’d existence; and as the mind is once
in the train of observing an uniformity among objects,
it naturally continues, till it renders the uniformity as com-
pleat as possible. _The simple supposition of their continu’d
existence suffices for this purpose, and gives us a notion of a
much greater regularity among objects, than what they have
when we look no farther than our senses.
But whatever force we may ascribe to this principle, I am
afraid ’tis too weak to support alone so vast an edifice, as is
! Part IT. sect. 4.
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that of the continu’d existence of all external bodies; and Ssc'r .
il;;ir v::( :m'::t g:)(;r:rtl:: constancy of ;helr appearance to th¢ Ofmptx-
2 give a satisfactory account of that 7 o -
opinion. As the explication of this will lead me into a con- regard to
siderable compass of very profound reasoning; I think it “4 s
proper, in order to avoid confusion, to give a short sketch or
abridgment of py system, and afterwards draw out all its /
parts in their full compass. _This inference from the con-|
stancy of our perceptions, like the precedent from their}
coherence, gives rise to the opinion of the con/inu’d existence
of body, which is prior_to that of its distinct existence, and
produces that latter principle.

'When we have been accustom’d to observe a constancy in /
certain impressions, and have found, that the perception of
the sun or ocean, for instance, returns upon us after an
absence or annihilation with like parts and in a like order, as
at its first appearance, we are not apt to regard these inter-
rupted perceptions as different, (which they really are) but
on the contrary consider them as individually the same, upch
account of their resemblance.  But as this interruption of
their existence is contrary to their perfect identity, and TaRes
us regard the first impression as annihilated, and the second
as newly created, we find ourselves somewhat at a loss, and
are involvid in a kind of confradiction. _I’n_o_rd_er_t_o_{m
ourselves from this difficulty, we disguise, as much as
possible, the interruption, or rather remove it entirely, by
supposing that these interrupted perceptions are connected
by a real existence, of which we are insensible. This sup-
position, or idea of continu’d existence, acquires a force and
vivacity from the memory Of teS® broken impressions,
and from that propensity, which they give us, to suppose them”

the same; and according to the precedent reasoning, the
very essence of belief consists in the force and vivacity of
the conception.

In order to justify this system, there are four thingsy
requisite. _Lgzgf, To explain the principium indiz v:dua/zom:,]
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ParTIV. or principle of identity. Secondly, Give a reason; why the’

resemblance of our broken and interrupted perceptions '
mduces us to attribute an identity fo them. ZAsrdly, Account

ana'otlm- for that propensity, which this illusion gives, to unite these

,,/ broken appearances by a continu’d existence. Jfogrthly and

lastly, Explain that force and vivacity of conception, which
arises from the propens_ltz.
to the principle of i ation ; observe,
___c_ﬂm_nmLm_om_oh;mm.mLsuﬂimm_m_cmgL.he
idea of identity. For jn that proposition, an object is the
same with tiself; if the idea express'd by the word, odject, were
no ways distinguish’d from that meant by stself; we really

shou’d mean nothing, nor wou'd the proposition contain
a predicate and a subject, which however are imply’din this

flirmation. One single object conveys the idea of unity nat
that of identity.
On_the other hand, a multiplicity of objects can never

convey this idea, however resembling they may be suppos'd.
The mind always pronounces the one not to be the other,
and considers them as forming two, three, or any determinate
number of objects, whose existences are entirely distinct and
independent,

Since then both number and unity are incompatible with
the relation of identity, it must lie in something that is neither
of them. But to tell the truth, at first sight this seems utterly
impossible. Betwixt unity and number there can be no
medium ; no more than betwixt existence and non-existence.
After one object is L lpos’d to exist, we must either suppose

ther_also : e_have the idea of
pumber: Or we must suppose it not to exist; in which case
_the first object remains at unity.

To remove this difficulty, let us have recourse to the idea
of time or duration. I have already observ'd’, that time, in
a strict sense, implies succession, and that when we apply its
idea to any unchangeable object, 'tis only by a fiction of the
! ! Part II, sect. §.
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imagination, by which the unchangeable object is suppos’d sgcr. II.
to participate of the changes of the co-existent objects, and —s—
in particular of that of our perceptions. This fiction of the g{;'zf;;
imagination _almost universally takes place; and ’tiS by regurd to

means of it, that a single object, plac’d before us, and the senses.

survey'd for any time without our discovering in it any in-
terruption or variation, is able to give us a notion of identity.
For when we consider any two _points of this time, we may
Pplace them in different lights: We may either survey them
at the very same instant; in which case they give us the
idea of number, both by themselves and by the object; which
must be iv’d at once, as
existent in these two different points of time: Or on
other hand, we may trace the succession of time by a like
succession of ideas, and conceiving first one moment, along
with the object then existent, imagine afterwards a change
in the time without any wvariafion or inferruption in the
object ; m which case it gives us the idea of unity. _Here
then i dium betwixt unity and number ;
or_more properly speaking, is either of them, according
to the view, in which we take it: And this idea we call that
of identity, We cannot, in any propriety of speech, say,
that an object is the same with iisell, unless we mean, that
the object existent at one time is the same with itself existent
at another. By this means we make a difference, belwixt
the idea meant by the word, ofjecz, and that meant by s#self,

without going the length of number, and at the same time

without restraining ourselves to a strict and absolute unity.
Thus the principle of individuation is nothing but the

invariableness and uminferrupledness of any object, thro’ a

of the view, and without being oblig'd to form the idea of

/

suppos’'d variation of time, by which the mind can trace
it in ”ﬂ; different periods of its existence, without any breai

multiplicity or number.
I now proceed to explain the second part of my system,
and shew why the constancy of our perceptions makes us
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Part IV. ascribe to them a perfect numerical identity, tho’ there
—+— be very long intervals betwixt their appearance, and they
%g{d have only one of the essential qualities of identity, v:s.
and other inyariableness. That I may avoid all ambiguity and confusion
;m;; on this head, I shall observe, that I here account for the
opinions and belief of the vulgar with regard to the existence
of body; and therefore must entirely conform myself to their
manner of thinking and of expressing themselves. Now we
have already observ’d, that however philosophers may dis-
tinguish betwixt the objects and perceptions of the senses;
which they suppose co-existent and resembling; yet this is
a_distinction, which is not comprehended by the generality
_of mankind, who as they perceive only one being, can never —
assent to the opinion of a double existence and representation.
Those very sensations, which enter by the eye or ear, are
with them the true objects, nor can they readily conceive that
this pen or paper, which is immediately perceiv’d, represents
another, which is different from, but resembling it. In order,
therefore, to accommodate myself to their notions, I shall at
first suppose; that there is only a single existence, which
I shall call indifferently objec? or perception, according as it
shall seem best to suit my purpose, understanding by both
of them what any common man means by a hat, or shoe, or
stone, or any other impression, convey'd to him by his senses.
I shall be sure to give warning, when I return to a more
philosophical way of speaking and thinking.

To_enter, therefore, upon the question concerning the
source of the error and deception with regard to identity,
when we attribute it to our resembling perceptions, notwith-
standing their interruption ; I must here recall an observa-

_tion, which I have already prov'd and explain’d’.  Nothing

is more apt to_make us mistake one idea for another, than

,.any relation betwixt them, which associates them together in

" the imagination, and makes it pass with facility from one to

the other. Of all relations, that of resemblance is in this
' Part IL sect. 5.
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respect the most efficacious; and that because it not only Skcr. IL
causes an association of ideas, but also of dispositions, and 0 f‘:{“;l‘;
makes us conceive the one idea by an act or operation ., w:
of the mind, similar to that by which we conceive the other. regard 2
This circumstance I have observ'd to be of great moment; % *™
and we may establish it for a general rule, that whatever
ideas place the mind in the same disposition or in similar
ones, are very apt to be confounded. 'Ile_ﬁﬁd"r‘éidlfy
_passes from one to the other, and perceives not the change
without a strict attention, of which, generally speaking, "tis
wholly incapable. )

In order to apply this general maxim, we must first
examine the disposition of the mind in viewing any object
which preserves a perfect identity, and then find some other
object, that is confounded with it, by causing a similar dis-
position. When we fix our thought on any object, and
suppose it to continue the same for some time; ’tis evident
we suppose the change to lie only in the time, and never
exert ourselves to produce any new image or idea of the
object. The faculties of the mind repose themselves in
a manner, and take no more exercise, than what is necessary
to continue that idea, of which we were formerly possest, and
which subsists without variation or mterruptlon The pas-
sage from one moment to another is scarce felt, and distin-
guishes not itself by a different perception or idea, which

may require a different direction of the spirits, in order to its
conception. o

Now what other objects, beside identical ones, are capable
of placing the mind in the same disposition, when it con-
siders them, and of causing the same uninterrupted passage
of the imagination from one idea to another? _ This question

is of the last importance. For if we can find any such
objects we may certainly conclude, from the foregoing prin-
ciple, that they are very naturally confounded with identical
ones, and are taken for them in most of our reasonings.
But tho’ this question be very important, ’tis not very
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difficult nor doubtful. For I immediately reply, that a
succession of related objects places the mind in this disposi-
tion, and is consider'd with the same smooth and uninter-
rupted progress of the imagination, as attends the view of
y. the same invariable object. The very nature and essence
of relation is to connect our ideas with each -other, and
upon the appearance of one, to facilitate the transition to its
correlative. The passage betwixt related ideas is, therefore,
so smooth and easy, that it produces little alteration on the
mind, and seems like the continuation of the same action;
and as the continuation of the same action is an effect of the
continu’d view of the same object, ’tis for this reason we
attribute sameness to every succession of related objects.
The thought slides along the succession with equal facility,
as if it consider'd only one object; and therefore confounds
the succession with the identity.

We shall afterwards see many instances of this tendency of

relation to make us ascribe an idensity to different objects; but

shall here confine ourselves to the present subject. We find hy

gxperi ience, that there is such a am.tlancj m almost all the
impressions of t n produces no_
alteration on them, and hinders them not from returnmg_tb‘g
same in appearance and in situation as at their first existence,

I survey the furniture of my chamber; I shut my eyes, and
afterwards open them; and find the new perceptions to re-
semble perfectly those, which formerly struck my senses. This
resemblance is observ'd in a thousand instances, and naturally
connects together our ideas of these interrupted pérceptions
by the strongest relation, and conveys the mind with an easy
transition from one to another. An easy transition or pas-
sage of the imagination, along the ideas of these different
and interrupted perceptions, is almost the same disposition of
mind with that in which we consider one constant and un-
interrupted perception. ’'Tis thereforé very natural for us to
mistake the one for the other?.

! This msoning;it must be confest, is somewhat abstruse, and diffi-
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The persons, who entertain this opinion concerning the Skcr. IL
identity of our resembling perceptions, are in general all the ——
‘unthinking and unphilosophical part of mankind, (that is, all 7,27
of us, at one time or other) and consequently such as suppose regard 2o
their perceptions to be their only objects, and never think of /¢ #"¢-

double exis in e representing and
represented. The very image, which is present to tife senses,
is with us the real body; and ’tis to these interrupted images
we ascribe a perfect identity. But as the interruption of the
appearance seems contrary to the identity, and naturally
leads us to regard these resembling perceptions as different
from each other, we here find ourselves at a loss how to

reconcile such opposite opinions. The smooth passage of
the imagination along the ideas of the resembling perceptions
makes us ascribe to them a perfect identity. The interrupted
manner of their appearance makes us consider them as
so many resembling, but still distinct beings, which appear
after certain intervals. The perplexity arising from this
contradiction produces a propension to unite these broken
appearances by the fiction of a continu’d existence, which is
the third part of that hypothesis I propos'd to explain. 5
Nothing is more certain from experience, than that any
contradiction either to the sentiments or passions gives a
sensible uneasiness, whether it proceeds from without or
from within; from the opposition of external objects, or
from the combat of internal principles. On the contrary,
whatever strikes in with the natural propensities, and either
externally forwards their satisfaction, or internally concurs
cult to be comprehended ; but it is remarkable, that this very difficulty
may be converted into a proof of the reasoning. We may observe, that
there are two relations, and both of them resemblances, which contribute
to our mistaking the succession of our interrupted peiceptions for an
identical object. The first is, the resemblance of the perceptions: The
second is the resemblance, which the act of the mind in surveying a suc-
cession of resembling objects bears to that in surveying an identical
object. Now these resemblances we are apt to confound with each
other; and 'tis natural we shou’d, according to this very reasoning.

But let us keep them distinct, and we shall find no difficulty in conceiv-
ing the precedent argument.
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ParT 1IV. with their movements, is sure to give a sensible pleasure.

——
Of the
sceptical

Now there being here an opposition betwixt the notion of
the identity of resembling perceptions, and the interruption

and other of their appearance, the mind must be uneasy in that
f,'f,-’,:’;;"y. situation, and will naturally seek relief from the uneasiness.

Since the uneasiness arises from the opposition of two con-
trary principles, it must look for relief by sacrificing the one
to the other. But as the smooth passage of our thought
along our resembling perceptions makes us ascribe to them
an identity, we can never without reluctance yield up that
opinion. We must, therefore, turn to the other side, and
suppose that our pefceptions are no longer interrupted, but
preserve a continu’d as well as an invariable existence, and

are by that means entirely the same. _Byt here the inter-
ruptions in the appearance of these perceptions are so long

and frequent, that ’tis impossible to overlook them; and as
the appearance of a_perception in the mind and its existence
seem at first sight entirely the same, it may be doubted,
whether we can ever assent to so palpable a contradiction,
and suppose a perception to exist without being present to

the mind. In order to clear up this matter, and learn how

the inte ion i implies
not necessarily an interruption in its existence, ‘twill be
proper to touch upon some principles, which we shall have
occasion to explain more fully afterwards'.

We may begin with observing, that the difficulty in the
present case is not concerning the matter of fact, or whether
the mind forms such a conclusion concerning the continu’d
existence of its perceptions; but only concerning the manner
in which the conclusion is form'd, and principles from which
it is derivd. Tis certain, that almost all mankind, and even

philosophers themselves, for the greatest pastof-their—lives,
take their perceptions to be their only objects, and suppose,

that the very being, which is intimately present to the mind,
is the real body or material existence. ’Tis also certain, that
1 Sect. 6.
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this very perception or object is suppos’d to have a con- Skcr.IL

tinu’d uninterrupted being, and neither to be annihilated by v

our absence, nor to be brought into existence by our presence. ,,{,,‘,“,‘:s;,
)

When we are absent from it, we say it still exists, but that regard ¢0

we do not feel, we do not see it. When we are present, we he sens

say we feel, or see it. Here then may arise two questions;

First) How we can satisfy ourselves in supposing a per-

ception to be absent from the mind without being annihilated.

Secondly, After what manner we conceive an object to become

present to the mind, without some new creation of gpe&e}

tion or image; and what we mean by this seeing, and feeling,
and perceving.

As to the first question; we may observe, that what we
call a mind, is nothing but a heap or collection of different
perceptions, united together by certain relations, and sup-
pos’d, tho’ falsely, to be endow’d with a perfect simplicity and
identig. Now as every perception is distinguishable from
another, and may be considerd as separately existent ; it
evidently follows, that there is no absurdity in separating any
particular perception from the mind; that is, in breaking off
all its relations, with that connected mass of perceptions,
which constitute a thinking being.

The same reasoning affords us an answer to the second
question. If the name of percepfion renders not this separation
from a mind absurd and contradictory, the name of odject,
standing for the very same thing, can never render their con-
junction impossible. External objects are seen, and felt,
and become present to the mind; that is, they acquire such
a relation to a connected heap of perceptions, as to in-
fluence them very considerably in augmenting their number
by present reflexions and passions, and in storing the

memory with ideas. The same continu’d and uninterrupted
Being may, therefore, be sometimes present to the mind, and

sometimes absent from it, without any real or essential
change in the Being itself. An interrupted appearance to :

the senses implies not necessarily an interruption in the
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" sensible objects or perceptions involves no contradiction.
We may easily indulge our inclination to that supposition.
When the exact resemblance of our perceptions makes us

Philosophy. 35cribe to them an identity, we may remove the seeming

interruption by feigning a continu’d being, which may fill
those intervals, and preserve a perfect and entire identity to
our perceptions.

But as we here not only feign but Selieve this continu'd
existence, the question is, from whence arises such a belief;
and this question leads us to the /ourtk member of this
system. It has been prov'd already, that belief in general
consists in nothing, but the vivacity of an idea; and that an
idea may acquire this vivacity by its relation to some present
impression. Impressions are naturally the most vivid percep-
tions of the mind; and this quality is in_part convey'd by
the relation to every connected idea. The relation causes a
smooth passage from the impression to the idea, and even
_gives a propensity to that passage. The mind falls so easily
from the one perception to the other, that it scarce perceives
the change, but retains in the second a considerable share of
the vivacity of the first. It is excited by the lively impression ;
and this vivacity is convey’d to the related idea, without any.
great diminution in the passage, by reason of the smooth
transition and the propensity of the imagination.

But suppose, that this propensity arises from some other
principle, besides that of relation; ’tis evident it must still
have the same effect, and convey the vivacity from the impres-
sion to the idea. Now this is exactly the present case. Our
memory presents us with a vast number of instances of
perceptions perfectly resembling each other, that return at
different distances of time, and after considerable interruptions.
This resemblance gives us a propension to consider these
interrupted perceptions as the same; and also a propension
to connect them by a continu'd existence, in order to justify
this identity, and avoid the contradiction, in which the
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interrupted appearance of these perceptions seems necessarily Skcr. II,
to involve us. Here then we have a propensity to feign the 0 ""'m >
continu’d existence of all sensible objects; and as this pro- “f,,,, ;:,-,/,

pensity arises from some lively impressions of the memory, regurd 1o
it bestows a vivacity on that fiction; or in other words, the senses,
makes us believe the continu’d existence of body. If some-

times we ascribe a continu’d existence to objects, which are
perfectly new to us, and of whose constancy and coherence

_we have no experience, 'tis because the manner, in which :

they present themselves to our senses, resembles that of con-

stant and coherent objects; and this resemblance is a source

of reasoning and analogy, and leads us to attribute the same
qualities to the similar objects. )

I believe -an intelligent reader will find less difficulty to
assent to this system, than to comprehend it fully and dis-
tinctly, and will allow, after a little reflection, that every part
carries its own proof along with it. 'Tis indeed evident, that
as the vulgar suppose their perceptions to be their only objects,
and at the same time Jelieve the continu’d existence of matter,
we must account for the origin of the belief upon that sup-
position. Now upon that supposition, ’tis a false opinion
that any of our objects, or perceptions, are identically the
same after an interruption ; and consequently the opinion of
their identity can never arise from reason, but must arise from
the imagination. The imagination is seduc’d into such an
opinion only by means of the resemblance of certain percep-
tions; since we find they are only our resembling perceptions,
which we have a propension to suppose the same. This
propension to bestow an identity on our resembling percep-
tions, produces the fiction of a continu’d existence; since
that fiction, as well as the identity, is really false, as is
acknowledg’d by all philosophers, and has no other effect
than to remedy the interruption of our perceptions, which is
the only circumstance that is contrary to their identity. In

the last place this propension causes belief by means of the
present impressions of the memory; since without the

P
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ParT IV. remembrance of former sensations, ’tis plain we never shou'd
—+—  have any belief of the continu’d existence of body. Thus

in examining all these parts, we find that each of them is

and other supported by the strongest proofs; and that all of them

together form a consistent system, which is perfectly con-
vincing. A strong propensity or inclination alone, without
any present impression, will sometimes cause a belief or

.

gpinion. How much more when aided by that circum-
stance?

But tho' we are led after this manner, by the natural
propensity of the imagination, to ascribe a continu’d existence
to those sensible objects or perceptions, which we find to
resemble each other in their interrupted appearance; yet
a very little reflection and philosophy is sufficient to make
us perceive the fallacy of that opinion. I have already
observ'd, that there is an intimate connexion betwixt those
two principles, of a confini’d and of a distinct or independent
existence, and that we no sooner establish the one than
the other follows, as a necessary consequence. 'Tis the
opinion of a continu’d existence, which first takes place,
and without much study or reflection draws the other along
with it, wherever the mind follows its first and most natural
tendency. But when we compare experiments, and reason
a little upon them, we quickly perceive, that the doctrine of
the independent existence of our sensible perceptions is
contrary to the plainest experience. This leads us back-
ward upon our footsteps to perceive our error in attributing
a continu’d existence to our perceptions, and is the origin of
many very curious opinions, which we shall here endeavour
to account for.

"Twill first be proper to observe a few of those experiments, -
which convince us, that our perceptions are not possest of
any independent existence. When we press one eye with
a finger, we immediately perceive all the objects to become
double, and one half of them to be remov'd from their .
common and natural position. But as we do not attribute
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a continu’d existence to both these perceptions, and as they Secr. II
are both of the same nature, we clearly perceive, that all our , —*—
perceptions are dependent on our organs, and the disposition' 9 mﬂ "
gf_gm_ms.a.mi.mm_m This opinion is confirm'd ”M '0
by the seeming encrease and diminution of objects, according the semses.
to their distance ; by the apparent alterations in their figure;
by the changes in their colour and other qualities from our
sickness and distempers; and by an infinite number of other
experiments of the same kind; from all which we learn, that
our sensible perceptions are not possest of any distinct or
independent existence.

The natural consequence of this reasoning shou’d be,
that our perceptions have no more a continu’d than an in-
dependent existence; and indeed philosophers have so_far
run mto this_opinion, that they change thexr system, and

! dlsnn we shall do for the
gblects. of wlnch the fu_muppns.im_be_mte

‘ the latter to be uninterrupted, and to preserve a contmu’d
existence and identity. But however philosophical this new
system may be esteem’d, I assert that ’tis only a palliative
remedy, and that it contains all the difficulties of the vulgar
system, with some others, that are peculiar to itself. There
are no principles either of the understanding or fancy, which
lead us directly to embrace this opinion of the double
existence of perceptions and objects, nor can we arrive at
it but by passing thro’ the .common hypothesis of the identity
and continuance of our interrupted perceptions. Were we
not first perswaded, that our perceptions are our only objects,
and continue to exist even when they no longer make their
appearance to the senses, we shou'd never be led to think,
that our perceptions and objects are different, and that
our objects alone preserve a continu’d existence. ‘The
latter hypothesis has no primary recommendation either to
reason or the imagination, but acquires all its influence on
the imagination from the former.” This proposition contains -

P3
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ParT IV. two parts, which we shall endeavour to prove as distinctly
—+— and clearly, as such abstruse subjects will permit.

g{;f,:a, Ast st part of the propositi ! this philosophical

and other | hypothesis has no primary ret_ammdamm_mm

systems o)

hilosop {y the imagination, we may soon satisfy ourselves with regard to
reason by the following reflections. The only existences, of

which we are certain, are perceptions, which being jmme-
diately present to

assent, and are the first foundation of all our conclusions.
v‘° « The only conclusion we can draw from the existence . of
ot one thing to that of another, is by means of the relation
Q_?*) ﬁf . of cause and effect, which shews, that there is a connexion
betwixt them, and that the existence of one is dependent on
that of the other. The idea of this relation is deriv'd from
past experience, by which we find, that two beings are
constantly conjoin’d together, and are always present at once
to the mind. But as no beings are ever present to the mind
but perceptions; it follows that we may observe a conjunction
or a relation of cause and effect between different EerceEtions,
but can never observe it between perceptions and objects:
"Tis impossible, therefore, that from the existence or any ol
the qualities of the former, we can ever form any conclusion
concerning the existence of the latter, or ever salisly our
reason in this particular.

"Tis no less certain, that this philosophical system has no
primary recommendation to the imagimation, and that that
faculty wou'd never, of itself, and by its original tendency,
have fallen upon such a principle. I confess it will be some-
what difficult to prove this to the full satisfaction of the
reader; because it implies a negative, which in many cases
will not admit of any positive proof. If any one wou’d
take the pains to examine this question, and wou’d invent
a system, to account for the direct origin of this opinion from
the imagination, we shou’d be able, by the examination of
that system, to pronounce a certain judgment in the present
subject. Let it be taken for granted, that our perceptions
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are broken, and interrupted, and however like, are still Skcr. 1L

different from each other; and let any one upon this
supposition shew why the fancy, directly and immediately,

——

Of scepti-
n{m with

proceeds to the belief of another existence, resembling these regard 1o

rupted, and identical; and after he has done this to my
satisfaction, I promise to renounce my present opinion.
Mean while I cannot forbear concluding, from the very
abstractedness and difficulty of the first supposition, that
"tis an improper subject for the fancy to work upon. Who-
ever wou'd explain the origin of the common opinion concern-
ing the continu’d and distinct existence of body, must take
the mind in its common situation, and must proceed upon the
supposition, that our perceptions are our only objects, and
continue to exist even when they are not perceivd. Tho’
this opinion be false, 'tis the most natural of any, and has
alone any primary recommendation to the fancy.

As to the second part of the proposition, tkat the philo-
sophical_system acquires all its influence on the imaginalion

JSrem the vulgar one; we _may observe, that this is a natural

and unavoidable consequence of the_ foregoing conclusion,
that_il_kas no primary recommendalion lo reason_or the
smaginalion, For as the philosophical system is found by
experience to take hold of many minds, and in particular of
all those, who reflect ever so little on this subject, it must
derive all its authority from the vulgar system; since it has
no original authority of its own. The manner, in which
these two systems, tho' directly contrary, are connected
together, may be explain’d, as follows.

The imagination naturally runs on in this train of thinking,
Our perceptions are our only objects: Resembling per-
ceptions are the same, however broken or uninterrupted in
their appearance: This appearing interruption is contrary to
the identity: The interruption consequently extends not
beyond the appearance, and the perception or object really
continues to exist, even when absent from us: Our sensible

perceptions in their nature, but yet continu’d, and uninter- the senses.
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ParT 1V, perceptions have, therefore, a continu’d and uninterrupted
—s— existence. But as a little reflection destroys this conclusion,
g{;,’:.; o, - that our perceptions have a continu’d existence, by shewing
and other that they have a dependent one, ‘twou’d naturally be ex-
Systems zf pected, that we must altogether reject the opinion, that there
Philosophy. . A . . .
is such a thing in nature as a continu’d existence, which
is preserv’d even when it no longer appears to the senses.
The case, however, is otherwise. Philosophers are so far
from rejecting the opinion of a continu'd existence upon
rejecting that of the independence and continuance of our
sensible perceptions, that tho’ all sects agree in the latter
sentiment, the former, which is, in a manner, its necessary
consequence, has been peculiar to a few extravagant sceptics;
who after all maintain’d that opinion in words only, and were
never able to bring themselves sincerely to believe it.

There is a great difference betwixt such opinions as we
form after a calm and profound reflection, and such as we
embrace by a kind of instinct or natural impulse, on account
of their suitableness and conformity to the mind. If these
opinions become contrary, ’tis not difficult to foresee which
of them will have the advantage. As long as our attention
is bent upon the subject, the philosophical and study’'d
principle may prevail ; but the moment we relax our thoughts,
nature will display herself, and draw us back to our former
opinion. Nay she has sometimes such an influence, that she
can stop our progress, even in the midst of our most pro-
found reflections, and keep us from running on with all the
consequences of any philosophical opinion. Thus tho’
we clearly perceive the dependence and interruption of our
perceptions, we stop short in our carreer, and never upon
that account reject the notion of an independent and continu’d
existence. That opinion has taken such deep root in the
imagination, that 'tis impossible ever to eradicate it, nor will
any strain’d metaphysical conviction of the dependence of
our perceptions be sufficient for that purpose.

But tho’ our natural and obvious principles here prevail
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above our study’d reflections, ’tis certain there must be some
struggle and opposition in the case; at least so long as these
reflections retain any force or vivacity. In order to set our-
selves at ease in this particular, we contrive a new hypothesis,
which seems to comprehend both these principles of reason
and imagination. This hypothesis is the philosophical one
of the doyble existence of perceptions and objects; which
pleases our reason, in allowing, that our dependent percep-
tions are interrupted and different; and at the same time js
agreeable to the imagination, in attributing a continu’d exist-
ence to something else, which we call odjecss.  This philo-
sophical system, therefore, is the monstrous offspring of two
principles, which are contrary to each other, which are both
at once embrac’d by the mind, and which are unable mutu-
ally to destroy each other. The imagination tells us, that
our resembling perceptions have a continu’d and uninter-
rupted existence, and are not annihilated by their absence.
Reflection tells us, that even our resembling perceptions are
interrupted in their existence, and different from each other.
The contradiction betwixt these opinions we elude by a new
fiction, which is conformable to the hypotheses both of re-
flection and fancy, by ascribing these contrary qualities to
different existences ; the inferruption to perceptions, and the
confinuance to objects. Nature is obstinate,"and will not
quit the field, however strongly attack’d by reason; and at
the same time reason is so clear in the point, that there is
no possibility of disguising her. Not being able to reconcile
these two enemies, we endeavour to set ourselves at ease
as much as possible, by successively granting to each what-
ever it demands, and by feigning a double existence, where
each may find something, that has all the conditions it
desires. Were we fully convinc'd, that our resembling per-
ceptions are continu'd, and identical, and independent, we
shou’d never run into this opinion of a double existence ;
since we shou’d find satistaction in our first supposition, and
wou'd not look beyond. Again, were we fully convinc'd,
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PArT IV. that our perceptions are dependent, and interrupted, and

—+— (different, we shou’d be as little inclin’d to embrace the
3{;}:‘, opinion of a double existence ; since in that case we shou’d
and other  clearly perceive the error of our first supposition of a con-
?::,‘;:“ tinu'd existence, and wou'd never regard it any farther.

"Tis therefore from the intermediate situation of the mind,
that this opinion arises, and from such an adherence to these
two contrary principles, as makes us seek some pretext to
justify our receiving both; which happily at last is found in
the system of a double existence.

Another advantage of this philosophical system is its
similarity to the vulgar one; by which means we can
humour our reason for a moment, when it becomes trouble-
some and sollicitous; and yet upon its least negligence
or inattention, can easily return to our vulgar and natural
notions. Accordingly we find, that philosophers neglect
pot this advantage; but immediately upon leaving their
closets, mingle with the rest of mankind in those exploded
opinions, that our perceptions are our only objects, and
continue identically and uninterruptedly the same in all
their interrupted appearances.

There are other particulars of thj wherein we
may remark its dependence on the fancy, in a very con-
spicuous manner. Of these, I shall observe the two following.
Lazsl, We suppose external objects to resemble internal
perceptions. I have already shewn, that the relation of
cause and effect can never afford us any just conclusion
_from the_existence or qualities of our perceptions to the
existence of external continu’d objects: And I shall farther

Tadd, that even tho’ they cou’d afford such a conclusion, we

shou’d never have any reason_to infer, that our ohijects
_resemble our perceptions. That opinion, therefore -is-deriv'd-
from_nothing but the quality of the fancy ahove-explain'd,
that 1t borrows all ils ideas from some precedenl perception.

We never can conceive any thing but perceptions, and

therefore must make every thing resemble them,
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Secondly, As we suppose our objects in general to Sxcr. IL
resemble our perceptions, so we take it for granted, that —+—
every particular object resembles y_that_perception, which it 2{,’,‘3:;
causes. 1he relation of cause 1se and effect determines us to regard to
join the other of resemblance; and the ideas of these /A¢ e
existences being already united together in the fancy by
the former relation, we naturally add the latter to compleat
the union. We have a strong propensity to compleat every
union by joining new relations to- those which we have
before observ’d betwixt any ideas, as we shall have occasion
to observe presently?,

Having thus given an account of all the systems both
popular and philosophical, with regard to external existences,

1 cannot forbear giving vent to a certain sentiment, which
arises upon reviewing those systems. I begun this subject
with premising, that we ought to have an implicit faith
in our senses, and that this wou’d be the conclusion, I shou'd
draw from the whole of my reasoning. But to be in-
genuous, I feel myself af present of a quite contrary sentiment,
and am more inclin’d to repose no faith at all in my senses, .
or rather imagination, than to place in it such an implicit
confidence. 1 cannot conceive how such trivial qualities
of the fancy, conducted by such false suppositions, can
ever lead to any solid and rational system. They are the
coherence and constancy of our perceptions, which produce
the opinion of their continu’d existence ; tho’ these qualities
of perceptions have no perceivable connexion with such
an existence. The constancy of our perceptions has the
most considerable effect, and yet is attended with the greatest
difficulties. 'Tis a gross illusion to suppose, that our re- _
sembling perceptions are numerically the same; and ’
this illusion, which leads us into the opinion, that these
perceptions are uninterrupted, and are still existent, even
when they are not present to the senses. This is the case
with our popular system. And as to our philosophical one,

1 Sect. 5.
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tis liable to the same difficulties; and is over-and-above
loaded with this absurdity, that it at once denies and
establishes the vulgar supposition. Philosophers deny our
resembling perceptions to be identically the same, and
uninterrupted ; and yet have so great a propensity to believe
them such, that they arbitrarily invent a new set of per-
ceptions, to which they attribute these qualities. I say, a
new set of perceptions: For we may well suppose in general,
but ’tis impossible for us distinctly to conceive, objects to
be in their nature any thing but exactly the same with
perceptions. What then can we look for from this confusion
of groundless and extraordinary opinions but error and
falshood? And how can we justify to ourselves any belief
we repose in them ?

This sceptical doubt, both with respect to reason and the
senses, is a malady, which can never be radically cur'd,
but must return upon us every moment, however we may
chace it away, and sometimes may seem entirely free from
it. ’'Tis_impossible upon any system to defend either our
understanding or senses; and we but expose them farther

when we endeavour to justify them in that manner. As
the sceptical doubt arises naturally from a profound and
intense reflection on those subjects, it always encreases,
the farther we carry our reflections, whether in opposition
or conformity to it. Carelessness and in-attention alone can
afford us any remedy. For this reason I rely entirely upon
them ; and take it for granted, whatever may be the reader’s
opinion at this present moment, that an hour hence he will
be persuaded there is both an external and internal world;
and going upon that supposition, I intend to examine some
general systems both ancient and modern, which have been
propos’d of both, before I proceed to a more particular
enquiry concerning our impressions. This will not, perhaps,
in the end be found foreign to our present purpose.
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