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JAY GELLER

The Unmanning of the Wandering Jew

“The psychoanalytic investigati(?n of paranolla wz‘l’l(lidnt;i
altogether impossible if the patlhents.them'se ves dlform
possess the peculiarity of bet.raymg (ina distorte mtics,
it is true) precisely those things which other neu

hidden as a secret.” '
Keep 1—Sigmund Freud, “Psycho-Analytic Notes on an

i i f Paranoia
biographical Account of a Case o A a
Autoblograp (Dementia Paranoides)

In 1903 Daniel Paul Schreber, 'Senatsprésident (or chx(?cf
judge) of the Dresden State Supgrlor. Cogrt and par:nOfe n,
privately published his Denkwiirdigkeiten eines ].Ver{;};g mgiCh
or Memoirs of My Nervous Illness (Schr.ebe.r 1973; 1 ).w uch
chronicled his nine-year institutionalization for paranoia. "
spite his family’s best efforts to destroy all §xtantdc9ple?ate
the Denkwiirdigkeiten, several managed to survive an c1rc;1ties
among the psychiatric and psychoana'lytlc cccln;lmu(rll Who.
Eventually a copy fell into the hands of Sigmund Freu Amo_
in 1911 published his “Psycho-Analytic Notes on an -
biographical Account of a Case of Paranoia (Dementia ar
anoides)” (Freud 1911a; 1911b) thereafter kpoYvn alsl ¢
Schreber Case. As a consequence of that analysis virtua 21] {a;
subsequent readings of the Schreber Case were med}'atie{ f }j
Freud’s. Indeed, thanks to Freud, Schreber’s Denkwiir g eil
ten, became the “most-quoted unread book of tl:le t.wentleli
century” (Kendrick 1990, 33). Now Han Is"raels s blogral}z) )Sf
has appeared. Schreber: Father and Son (Israéls 1989) enllp (;7
exhaustive archival evidence to counterbalanc? t,he a r]ia . r);
extant interpretations of Schreber’s case. I§raelss wgr , 1-
the words of one reviewer, “chronicles thgt e1ghF-decade car
nival of negligence, carelessness, apd plain fatuity, reducing
the whole mess to silence” (Kendrick 1990, 33). . -
At the risk of joining this circus.parade, this paperf i
uates Schreber’s case at the intersection of a nu.mber‘ o 1;1-
dividual, social, historical, and intertextual trajectories. In
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228 The Wandering Jew

particular I will focus on one particular delusion which Schre-
ber experienced in 1894 and which oddly has failed to register
more than passing mention in the copious literature of the
case:! the Eternal Jew (der ewige Jude) or, as he is more fa-
miliarly known, the Wandering Jew.? The Eternal Jew ap-
pears at a crucial moment in the narrative: when Schreber
envisions both the end of the world and the concomitant
necessity that the lone survivor be unmanned. It is the Eternal
Jew who “had to be unmanned (transformed into a woman)
to be able to bear children.” Schreber continues, “This ap-
pellation has therefore a somewhat different sense from that
underlying the legend of the same name of the Jew Ahasver;
one is automatically reminded of the legends of Noah, Deu-
calion and Pyrrha, etc.” (S73[=Schreber 1988, 731). Hence
Schreber’s deployment of the figure appears to displace the
traditional representations of the Wandering Jew (cf. Knecht
1974-77; Hasan-Rokem and Dundes 1986; Rose 1990; An-
derson 1991) in terms of both gender and race. By attending
to this seminal moment of gender and ethnic displacement
in Schreber’s text, this paper will uncover other neglected
conditions for the construction of his narrative: his problem-
atic identification with the Jews, his syphilophobia, as well as
a possible source text for this figuration. To undertake this
genealogy I read Schreber’s work against three other con-
temporaneous works: Wolfgang Kirchbach’s 1890 fairytale
for the stage, Die letzten Menschen (The Last Men); Henri
Meige’s 1893 psychiatric monograph, Le Juif-errant a la Sal-
pétriére, Essai nosographique sur les névropathes voyageurs (The
Wandering Jew in the Salpétrére. Nosographic essay on am-
bulatory neurotics); and Oskar Panizza’s 1893 short narrative,
“Der operirte Jude” (The Operated Jew). Other writings by
Schreber and the remarks of his psychiatrists are also enlisted
to place Schreber’s curious reference. As a consequence of
these analyses, identities which are constructed, on the one
hand, by the discourses of historical difference naturalized
as race, and, on the other hand, by the discourses of natural
difference embodied as sex,” are seen to crisscross in the
figure of the unmanned, non-Jewish Eternal Jew. Otherwise
put, the narratives of diseased sexuality, diseased reproduc-
tion, and problematic gender and racial identity which tra-
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dis-

it by the
rse Schreber’s corpus are seen as C(;ln(%)l.twned y
e LN . .
Zourses of anti-Semitism and syphilophobia

Historical Intersections

Schreber’s unmanned, non.-]ew1sh Eternal ]e:sé g?ﬁggg
effect of a historical conjuncture of conte;964‘ asses,
il nd identities (Weindling 1989; Pulzer - Cocke
A h 1990; and Evans 1976). Germany in the .
e JaraUSCt recov;ered from the Great Depression of the
Er yfl as it was undergoing radical restructuring as;
igzgeséjzzce of rapid industrial@zation. Wltl’;l mars:;v:égg)orns
i ly male migration from 1mpoverlshe ru regions
?mmelfllt ycities urban overpopulation cornpler'nent(;1 " gthe
lcrllltl(t)utrale stagnz;tion. In addition to this populatﬁr; ;r (; ntl, e
devastated economic conditioqs of th'e count:c})frsrl1 e from Do
licia to the Russian Pale, combined with pogf Eas; e oean
the movement westward of large numb((iers o B SO
Jews. As a consequence of thl.S altered emgigs l};ce(,i the tra-
ditional occupations of the Mzttelstand were lasspwomen' here
- emp]oymem'Opp(l)rtumtlzsri(t;?ir g?:str?_rcincreasing unrest
am(;) re 'ﬂzZn‘Z::) rekrirsltigeil.a §Iéhae [Zhaotic effects pf these transfoizl-1
2rlrrllati:lsslswere known collectively as die Sozialfrage, the soc
. : . . . . de_
quesgzglic discourse was preoccupied with it. Caonrilgs)sgglgsuf-
terminations of the causes and cures c;f ralr'rzifzal -
fering and strife became the focgs ohpoﬂlrl .
Thus, the Conservative Party, fearing t a: e overn.
versal suffrage would transfer their condr L of the goe e
ment to the Social Democrats, proffered :13 T e
social question. Responsibility fqr the crlslhiC K o
financial, industrial, and }anded mterf(:;sts V\; . the 1895
atives represented, but with the Jews. Cons (gnl e e
national elections were marked by a}rll oé)onszrvative barty
rhetoric (Pulzer 1964, 118-26). As the s and. .
program read: “We combat the widely Slar e lomon
composing Jewish influence on our pop
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1907, 2:71-72). Their candidates called for restrictions on
Jewish access to government and the civil bureaucracy. To-
gether with the radical anti-Semitic parties, they garnered
42% of the vote in Schreber’s Saxony; the radical anti-Semites
themselves received 20% of the vote and elected six of their
candidates. Although the number of Jews in Saxony was
small, the anti-Semitic message found a resonance among the
alienated Mittelstand. And Schreber as a former candidate for
the Reichstag was in all probability following the election with
some interest.

The changes in the political economy had consequences
as well in what began to be viewed as the human economy.
When the Great Depression revealed the inadequacy of lib-
eralism, the administrative rule of expertise and welfare
mechanisms embodied by public health policy came to the
fore. Professionals populated the corridors of the regime of
expertise. These experts asserted themselves—forming mo-
nopolies of scientific discourse—by targeting marginal or
threatening social groups for their professional gaze.

Women’s bodies—those of the unemployed, of the pros-

titute, of the women’s movements—and the bodies of the
recently emancipated male Jews attained a supervised public
presence. Their entry into the public sphere amplified the
crises of gender (Maugue 1987; Brown 1988; Le Rider 1990;
Showalter 1990; Fout 1992) and national (Stern 1961; Mosse
1964) identity afflicting the German bourgeoisie. These crises
were complemented by the medico-legal (re)inscription of
fixed, gendered sexual identities (Foucault 1980) and the bio-
anthropological construction of definitive racial identities
(Gilman 1985; Weindling 1989).

As the century moved toward its conclusion, the bour-
geoisie, preoccupied with heredity, displaced these crises onto
the specter of degeneration. The apocalyptic tenor was re-
corded in the opening to Nordau’s 1892 diagnosis of his times,
Entartung (Degeneration): “in our days there have arisen in
more highly developed minds vague qualms of the Dusk of
the Nations, in which all suns and all stars are gradually
waning, and mankind with all its institutions and creations is
perishing in the midst of a dying world” (Nordau 1895, 2).

Two new medical specialties in particular, medicalized

1
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i . inscribed the narrative of degen-
‘ ZZ)’I;:};) :)(;)gdyies. Unable to cure,lthey s:in{);c?lzil
ipli i efine themselves a -
tl'leir disClphtr:)?;}?;si?&i?celigl). céuch discourses inscribe(} t}:;
:)lf)(,i;nodf ct(l)lrel: individual with an identit}{rl as Othir{) zl;;tr ;i,t &
¥ “true” to thetr gro ,
dis?ased’ o ge:v(j eﬁi?ri?eiiil,%&ik, etc. PsygchiaFrists sou(%ktlt
s womcalmr’rgent;ll disorders both in degenerative heritltz
o gr'ounhe sychophysics of the body. And they soug o
efine a cll)e\}/,iance as a mental disorder. They generate 2
ooie ?ndy' course of supervision coextensive with their s1 —
me('ilca l;S reaucratic administrators of usually state-run asye
s a§l y o 1987 Weiss 1987; Kittler 1990). On the (()1n
s e athol(;gy became a function of herednaryb 1§-
han'(ti"orrlle;rf((i) Izzlint. For example, the case sh_eet fgr S(c;rrsc (;r;
E?; 1institutionalization at the Leipz1g U.nwfritr}lld ti, e be
ins: “Previous History. Hereditary loading. i
gklleét for his final institutionalization at the asy‘lur:l 2115 umpe &
i)bsen gives extensive coverage of his “H'erec,htgl d( aofferzfng
1956, 61, 62). On the other hand, the pa_tlenft s t(t)1 ey.,Udgmem
'tself’u "‘as object of scientific observation for ] dgment
1 f ex Ie:rts” (S251)—as Schreber did .hls own corpt N
?nscriged with the signs of degene.ratlonf ;ou%tflllta(;llil dzgen-
sychiatrist. Foremost among the signs ot hea D e
erati was gender identity. The Leipzig neuro lesh obius
?{ggg)nwrotg that “the healthier the indl\:’ldual *;“S}’l é Vsarram
definitively he [or she] is male or female ((15). T v
of heredity and the claim to objectivity underg S oonder
not just of the individual, but also of the group, of genee
: f Just as hysteria became definitive ol s
and 0 r?lcg. s0 Jean-Martin Charcot (1892), the mnefefY h
Consmu’uof ’remost student of hysteria, could alsp say: . oSt
iemurz;fs co(ilrse that Jewish families furnish us w1t{1l theinnteh !
S:t(:j:,cts for the study of hereditary disease. . . . a;)zvincom_
[Jewish] race, nervous symptoms of all Sor’t's(']-'1'0~ ¢ incom”
arably more frequent thaq elsewhere . . . atiém ; o e
stein 1985, 536). The psychiatry of degener alizatli)on__of .
discourse for the inscription— and institution
those who threatened the social o‘rder.
Syphilological discourse, for its par

psychiatry an
eration upon p

t, tied the threat of

e
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degeneration* to the bourgeoisie’s perception of pervasive

prostitution and seemingly epidemic venereal disease. Ac-
cording to Alain Corbin (1981):

It was as if doctors were led to translate into a scientific
language the phantasms which haunted the bourgeoisie
of the time. . . . Better than any other morbid phe-
nomenon, syphilis materialized the anxiety which the
bourgeoisie cultivated over their descendants. [It] was
capable of eviscerating the familial womb. The proof
was in the frightening statistics concerning the miscar-
riages, stillbirths, and infant mortality of syphilitic or-
igin.

Even more serious in nature than syphilis [was] he-
reditary syphilis. . . . [T]he race—read “the bourgeois
family”—found itself menaced by a rot. . . . (146-47)

Within this new narrative of diseased reproduction, the fu-
ture health of the descendants of the bourgeoisie became
problematic—and hence threatened the very future of the
bourgeois order which conceived itself as the culmination of
a narrative of evolutionary descent, a narrative which con-
tinued by means of the transmission of the patrimony of
accumulated capital. Hereditary syphilis, in particular, insin-
uated disease at the root of the ideology of reproduction
which maintained that order (ct. Foucault 1978). Together
the discourses of hereditarian psychiatry and syphilology
were inscribed upon the bodies of these threatened and
threatening others—and the corpus of one Judge Schreber.

Displaced Identifications

The text of a paranoiac provides a privileged arena for
witnessing the way in which discourse articulates identity. As
Sam Weber (1988) writes: Paranoiacs

say only what they want to say—and yet in so doing
they say (or write) something else: for they betray them-
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. precisely because they say only' What they
ifell‘rlisto' s'ay—F-)“in a d?storted form.” [Hence, ating l;lr(lzud
(1939, 43) on textual distortion] “we may nezert de dels:
count upon finding what has been suppresseh Eﬁl =
avowed, hidden away somewhere else, though chang

and torn from its context.”

1 “ one

That is, Schreber’s text works by dlsptllaFemefrlt f;(:)igzions

ntati long a chain ot ass .
representation to another, a . .

b The subject of [Schreber’s text] 1s no longgr constituted
i)y the identity and transparence of self-gonscxousness.éit. .
[rather, the subject] is mediated by 1rreduc1ble‘ hfet?rogen ti)cf,
a foreignness. . . . [The text is] the necessary, if 1d10§y11101£?1 n*”
materialization and localization of a pr'o}cless oi irtlsc?h? ;}())er

' ices which speak to :

xix—-xx). In other words, the voi -

Eévhich write down all that he thlnks‘, says, and' does, repr;sgis-

the voice of the other, of the disciplinary discourses o 1

eased sexuality, diseased reproductlorll, arzld Eroble}rlnfll:: bgOdy
ial i i ich is articulated throug

der and racial identity which 1s ar Pocy

of the paranoiac, through the body of the unmanned,

ewish Eternal Jew. S .

) Schreber describes the situation in which “the tense‘r;cy’,’
innate in the Order of the World, to unman a human being

(S72) is realized:

Perhaps God was also able to withdraw pau"tlall)(/i ?;
totally the warmth of the sun from a star doom% o
perish . . .; this would throw new light on the pro o
of the Ice Age [cf. S97]. . .. In'such an event, in or es
to maintain the species, one single human bel?lgdws
spared—perhaps the relatively most mor?l—ga e el}j
the voices that talk to me the ‘Etemgl Jew.” This a;f)p -
lation has therefore a somewhat different sense fr(t)he
that underlying the legend .of the same namfe }? the
Jew Ahasver; one is automatically reminded o ht e t }%e
ends of Noah, Deucalion and Pyrrha, etc. Perhaps 1
legend of the founding of Rome belqngs her((i% a 51;)(;
... The Eternal Jew (in the sense described) had to
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unmanned (transformed into a woman) to be able to
bear children. . .. The Eternal Jew was maintained and
provided with the necessary means of life by the ‘fleet-
ing-improvised-men’. . . . (S73-74)

Although in his Denkwiirdigkeiten, Schreber never explicitly
identifies himself as the unmanned Eternal Jew, his account
suggests otherwise. “During the latter part of my stay in Flech-
sig’s Asylum [i.e., early 1894] I thought the [last 212 years
allotted the earth] had already expired, and therefore
thought I was the last real human being left, and that the
few human shapes whom I saw apart from myself . . . were
only ‘fleeting-improvised-men’ created by miracle” (S85). The
perception that he was the only one alive persists even after
he is transferred to Sonnenstein in July 1894 (cf. S125, S143).5
Schreber provides other clues of his implicit identification
with the Eternal Jew. He notes, for example, that “the ex-
pression ‘rascal’ which was applied to the fleeting-improvised-
man who had to serve the Eternal Jew was also applied to

the attendants of the present Asylum in the first part of my

stay” (5107 n.56). And in order to retain “the respect of other

people whose opinion I value” Schreber defends his feminine

“nerves of voluptuousness” (Wollusinerven) by asserting that

“Few people have been brought up according to such strict
moral principles as I, and have throughout life practiced such
moderation especially in matters of sex, as I venture to claim
for myself” (S208).

The most significant sign of identification is of course
the accounts of his unmanning. Immediately tollowing the
discussion of the Eternal Jew Schreber almost offhandedly
mentions that “I have myself twice experienced (for a short
time) the miracle of unmanning” (§74). Initially he views this
assault on his manliness—namely, his becoming a woman—
as punishment or persecution: his body was left “for sexual
misuse and simply ‘forsaken’, in other words left to rot” (S75),
“hand[ed] over . . . in the manner of a female harlot” (877,
cf. §99).° Only later could he “see beyond doubt that the
Order of the World imperiously demanded my unmanning,
whether I personally like it or not. . . . Nothing of course
could be envisaged as a further consequence of unmanning
but fertilization by divine rays for the purpose of creating
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ings.” . “My change of will was
beings.” But he adds: y
neV'Vll? 1::(113{)1}] my gnot believing at that time that a}}:art ilrtoziﬁ
faci :31? a real mankind existed; on the contlrar}‘lﬂl ttic;:;g ol
A e only ee
hapes 1 saw were Onl _
Fhe (tlvlilsI:S’n” (;142). In other words, his situation had t(()) 1;2
¥Ic;lprtical to that of the Eternal ]ew. for the.unmapnlrllginter-
e ted. After this shift in valuatlonz he 1f‘1creasmg yl ter
acrizet}s)his 'unmanning in a redemptive 111gh:1: ' F(gl sez:rr; iz; ars
i I lived in the
d changed my ideas . . . 1 tain
aftetratlio}:lathat onge day my unmanning (trgnsformat:;)?olr;(;
pevf/oman) would be completed; this solution seemle Lo me
2bsolutely essential as preparation for the renew}fla 0ur a0
kind,” and, after adding that “Unman.n.mg for t1 ep gred
olf re,newin’g the race has in all probablhty act??}l1 z lcl)rclic:erse”
1 i 1 iods in the history o

] times in earlier periods in t 1

zg‘;lr;) lirenrefers the reader back to the chapter on the Eterna

Jew.

Epispasms of the Wandering Jew

By ascribing a redemptive role to his upmagnlr;;gliiii};rgf
ber grafts upon his body one Qf the leading glch ons o
the Wandering Jew during the nineteenth ce.nglry 19.90' "o
1974-77; Hasan-Rokem and. Dundes 1'986, ﬁosieS thé An
derson 1991). The Wandering Jew either hgt;e s the v
mination of Christian salvation history—in t en e
he is the Jew who, for having cursed ]esn;ls o R e
Calvary, is condemned to wander the earth un s deat
at the Last Judgment. Or he represents g?ehpi;e on o
romanticized human development—in W ic e e of
comes the secularized revolutionary w.ho_r.e({)r sents 2
humanity in 1its progressive march to indivi ue; e ceaily
perfection. But redemptive is not the only—now e
the preeminent—figuration of the Wandermg]z v The War-
dering Jew more frequently was e'mblematlc of 8 e
) cha etermll-llly l;narkej abggltlsrgoonft:?;gbornness and
ial character. He becam : : :
zre;:itaof egoism and incessant desire, of g-m?}rczggztirrlgddien
structive negation. This Wand.e.:rlr}g ]e:w is eerous ered n
Schopenhauer, in Wagner, in Duhrmg, n nu? Ty e
writings of the second half of the nineteent

@
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Wandering Jew would through its own (self-)destruction,
through its becoming non-Jewish, liberate humanity: “One
only thing can redeem you from the burden of your curse:
the redemption of Ahasverus—Going under [der Untergang]!”
(Wagner 1966, 100).

There was also another resident of Dresden in the early
1890s, Wolfgang Kirchbach, who imagined a non-Jewish
Wandering Jew. This figure too was the last man alive after
the destruction of virtually all human life by an ice age caused
by the withdrawal of the sun’s rays and whose telos is the
reproduction of the race. Although virtually unknown today,
Kirchbach was a noted author and essayist during the fin de
siécle. Kirchbach moved to Dresden in 1887 where he was a
Journalist and theater critic.” In 1890 he published his Nietz-
schean fairy-tale for the stage Die letzten Menschen (The Last
Men). This work evoked the sense of Déimmerung and Unter-
gang—also some of the silliness—of the fin de siecle.

The play opens with the Seer® perched on a glacier de-
scribing a dead, frozen earth. Humankind is dead. Spirit has
withdrawn from the world (Weltentriickter Geust). The old sun
desires extinction, but its “last ray” (der Sonne letzter Strahl)
unleashes a transformation (Kirchbach 1890, 10).° Struck by
the ray, the snow begins to melt and the creatures of classical
fable appear, as do two humans — Ahas, clearly short for Ahas-
verus, and Eva—although in different places and unknown
to one another. When Ahas—the sole survivor of the last
people on the frozen earth, the Eskimos—awakens, his first
question is whether he is the first man, from whom others
will follow. He explicitly expresses his desire for children. In
response the nonhumans neither inform him that he is the
last and not the first man nor do they divulge Eva’s presence.
The remainder of the play follows, on the one hand, Ahas’s
efforts to enforce his dominion and (re)populate the earth
and, on the other hand, the nonhumans’ every move to thwart
his efforts.

In the course of his pursuit, Ahas is not literally un-
manned, rather he is feminized, rendered ohnmdchtig, im-
potent, in his struggle for hegemony with Proteus (literally,
the first man; Kirchbach 1890, 68). In the end Ahas’s womb
does repopulate the world—with the dead. Proteus com-
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i “1,ook / now into the future, which out of your
man(lis(l;;:;l dt;nel;n SchoBe) / will bloom” (69). At that moment,
“ﬁ)rtl;le generations and nationalities of the dead are ralsed,;
;Zva’s dying words echo Ahas’s act: “My womb bears death

) in Scho; 97). ‘
(DenZ;Zﬁlegﬁri&leg s bod[; is rzot altered there is one major
corporeal transformation: the great god Pan. lPan }(l)bzetr\lflczz
Eva and falls in love with her. But she just au% sh o
presumption: how could she love a creature with sp lit-hoi)n ed
goat legs, big ears, a tail—with one who therefore lacks 1u an
virtue. She wishes to couple, i.e., to reproduge, but only w :
a human. To be with her, Pan bec.omes, in a m?;ner I_<I)e
speaking, an operated Jew (ich will mich menschhch bz’u en). €
endeavors to strip off his savage appearance (ich wi vog mss
streifen meinen Pelz, den wilden) and to substitute proper rE s
for his inhuman pelt. He hopes, as it were, to c1rcumc};se /
circumcision, his difference, by clipping his claws (Ich .. .S
will meine Fingerkrallen mir beschneiden; 40). Apd hedc ‘angI;_Iee
his language: now he speaks of shame, morahty,'a‘n ?;n <
desires to “humanize” the other nonhumans splrm;a y anh
corporeally: performing the latter by loPplqg of (11)\(]3rscd_
neiden, which also means “to castrate”) their tails (66). e(fiz
less to say, the other nonhumans view the humgnly dressed —
albeit without pants—Pan as crazy. 'And all his efforts conze
to nought when Eva smiles. Humiliated, Pan threat;zns ho
rape her, but before he can force a new race uponh er he
dies from having attempted to graft upon himself what wii
alien to his nature, what went against the order of the wor
v 7F8h)e thematic, linguistic, figural, and ide(,)logical‘51m11ar-
ities between Kirchbach’s play and Schreber’s delusions are
at times startling. While Die letzten ]\./Iens.cherfomay not nelcle?-
sarily be a source for the Denkwmdzgkezt.en, these p;}allrjl1 els
do shed light on a common culture. For instance, bot ra:i
upon the catastrophic prophecies of contemporary naturof
historians.!! And ray phenomena perYadleQd the ht.e.ratm;a of
physics, metaphysics, and psychophysics.™ In a.dd.morl:, 0 :
call attention to the primacy of reproduction within the dreé;
nant masculinist ideology. Both also are very trou})le y
woman’s sexuality. In Kirchbach’s play human sexual repro-
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duction is the source of mortality —understood ontologically,
mythically, existentially, pragmatically, and misogynistically.!*
Schreber, for his part, only feels comfortable with his trans-
formation into woman, with his assumption of woman’s
nerves of sexual passion (Wollustnerven), when his sexuality
is domesticated, channeled into reproduction. And since he
endeavors to disassociate his higher purpose from base sex-
uality, by continuing to define his reproductive femininity in
terms of sexual pleasure, Schreber may be embodying the
still-believed correlation between woman’s orgasm and the
increased likelihood of conception (cf. Laqueur 1987). The
questions then arise: does the Jew figure historical, l.e., racial
difference, in Schreber as it does in Kirchbach? And if so, is
racial identity no less problematized than gender identity?
Schreber’s relationship to and, I claim, his implicit iden-
tification with the Jew require a three-fold approach. First,
I examine how Henri Meige’s 1893 case study/folklore anal-
ysis, The Wandering Jew in the Salpétriere, constructs the Jew,
especially in the guise of the Wandering Jew, as an object for
psychiatric classification and supervision. Second, I demon-
strate how Oskar Panizza’s short story, “The Operated Jew,”
which also first appeared in 1893, provides insight into the
manner Jewish identity is narratively constructed. Third, I
analyze Schreber’s own representations of the Jew over and
against his avowed Aryanism.

The Wandering Jew as Diagnostic

The proliferation of narratives of the Wandering Jew in
the latter part of the nineteenth century was in part motivated
by the waves of impoverished westward-migrating East Eur-
opean Jews. For psychiatry, these threatening wanderers were
stripped of their metaphysical onus and, when placed under
supervision, they betrayed their neuropathology. The Wan-
dering Jew typified the Jewish predisposition toward mental
illness. Thus, in February 1889 at one of his famous Legons
at Salpétriere, Charcot (1892) recounted the case of a Hun-
garian Jew by the name of Klein. This little man quickly
acquired another patronym: “I introduce him to you as a
true descendant of Ahasverus or Cartophilus” —that is, of the
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i in, I , was “constantly driven by an
war;;isfirl;lrl:gr‘ll::(li' Itiolerlr?(;\lfisgflrr.ls. . without being able to settle
don " (348; cf. Meige 1986, 191). ,
dowr(l]:srz:};vzgflrleas (Izlein’s were ?aken up by Cha‘rcot s stgderlllt,
Henri Meige. In his 1893 study of the: Wandering ]evj:f (::vte ZZ;
clinic, which first appeared ir;/[ Char;g(t: S S}:;lll::*,soorg;i}r]l,e Vouvel's

) ftrie eige .
Ilclonrf écr)rrfit)l}llflfclea(ffa tlflirtrsllirf?erer. i combination of rgcial t;alts
Zo?werge on individuals such as Klein. Thus, echg;nﬁe(sv (ijs
e o Ine Jeuioh vace” (165 vt  hrcditary pre-
disorders in the Jewish race s a hereditary bre.
disposition to suffer from such neuropat garticularly ons
as ambulatory neurosis. Moreovgr, _]e‘vxs are ph 1y sus.
i is specific ailment since “it is a characteris
fﬁsitrlbrlaecéot(zhmovi with extreme ease. At home nowhere, and
N h(;rs(;lfsvzzggge;aepli 11812e)i.ge mixes psychiatrilc cas}? s:udi(;sl
i lyses of legends, finding in the folktale a historic :
Kétr};l;nvi}}:ich betragys racial psychopathology. Thus hefs?ge
gests that the Wandering Jew is.a “sort of prototy;l)(tiz,’(zlgﬂ
psychopathic Israelite peregrinat.mgilround1 zhe worWho aSS.
And conversely, the “cosmog)ohtarzar(slgfl)thé]czvgasverus s
inic seem to be ava as
Iilggrlfg:h“;}tl?s C;;ways more or less the same story; it 1sbalcv;i1rylfz
more or less the same face” (191). The Wandermglew ef e
emblematic of the Jew under psychiatric sppe'rvlls‘lor(l),u 2 Sg
ish physiognomy as constructed by psychlatrlcl 153 s .ion
Just as race and mental health have replace m]eghas
and piety in Meige's narrative, so the redemptllxgeThis o
also passed hands from Christ to the Bsychlatrls;: This s
becomes evident as Meige tells of the “first Israe 1tf}31 ra eller
whom Charcot ever encountered. It appears that the (erugctive
Wandering Jew in the clinic also suffe‘red from reptrol uetive
dysfunction: “He complained espe“aally of genita | Sigce
tence.” Yet thanks to his treatment, "not a year pas;e since
that time that Mr. Charcot did not see Israelites roS the
same country come to him cgmplammg of the §a}§n§is zas é)d
toms” (193). Under psychiatric supervision, jefwm diseased
reproduction can be cured and the world of Jew

redeemed.
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The Operated Wandering Jew

In his depiction of the grotesque lengths a Jew would
go to be assimilated, Oskar Panizza, trained as a psychiatrist,
buried as a psychotic, and in the interim a poet, essayist,
dramatist, short story writer, and syphilitic,'® wrote a narrative
which drew on virtually the entire repertoire of anti-Semitic
stereotype. “The Operated Jew” narrates the attempt of Itzig
Faitel Stern, medical student and wandering Jew, to construct
himself as a German. In this story Panizza has revealed the
pre- and post-emancipation, the popular and scientific con-
structions of the Jew. Initially, Faitel embodied the excres-
cences of the stereotype: from his name'” to his “slightly
yellow” skin, “most prominent” nose and crooked body (Kor-
perkriimmungen), from his walk, wealth, and smell to his knowl-
edge of Talmud and perverse parody of the German language
(Panizza 1980, 63—69). Panizza emphasizes Faitel’s language
as the telltale sign of race: for example, Faitel was predisposed
to append meaningless sounds like “Deradang” to standard
German phrases. He is a “monster” (66), the product of dis-
eased descent.

Faitel accepts the ridicule of everyone—their construc-
tion of his identity—until he encounters Dr. Klotz, a famous
anatomist. Klotz asserts that according to his measurements
Faitel is human: that is, he is capable of being emancipated
from his Jewishness. After this declaration, Faitel endeavors
to realize this scientific conclusion: to “resemble . .. are-
spectable human being . . . [to] pretend to be a normal human
being” (68). To achieve this goal, Faitel submits to a series of
excruciatingly painful operations and is fitted with a number
of no less uncomfortable medical appliances—all under
Klotz’s “concerned eye” (73).

But that is insufficient:

Faitel had heard about the chaste, undefined Germanic
soul which shrouded the possessor like an aroma. [i.e.,
the foetor judaicus, Jewish stench, is aryanized and de-
odorized] This soul was the source of the possessor’s
rich treasures and formed the Shibboleth of the Ger-
manic nations, a soul which was immediately recog-
nized by all who possessed one (72).
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— eakable sign—he undergoes
b silc?rfnsslélcl}sliirsl(:fndt: Tlgllirrllc)esfhange. Hejglearns to “recitef]
blgﬁ(})letic and sentimental passag%s b).f poet;ls; ((’i7al; [Th:, l}l)gr(l)]ce;:

:“ .. Durin —
Seerr'led }:: I}*Zli‘r/zpvzzrlkce(()ir'se'tte, harnesged, supervised, under
Wralesaltnsturveillan(:e. But in the evening [he] gurgled and
anled: ‘Deradang! Deradang!”” (73).
The narrator adds:

Only one thing was still missing. {lt \(«ivas importlzi::llt1 tg
i i t SO m
duce this human race which ha cost
ar::Eir:ve. The new breed was to be grz.ifted with the ﬁ}?elSt
occidental spirit. A blond Germanic lass had ltlo eE
preserve the results which had been garnered throug

fabulous efforts. (73)

i 1 man
Faitel, like all bourgeois members of his g;neratlc(;rlll,c fi}s; an
ewi i he mandates of repro ,
and Jewish, was guided by t ot duction. U
i i he transmission of pa y.
obsession with descent and t ' mony.
His own personal conversion needed to be 1nse;‘tel(éﬁv;:il:rrle_
narrative of racial renewal. Unfortunatel.y, t(;l (li.lt s re-
demptive desire his surgical transformatlor} ;;1 od‘t at
the common belief in the dominance of ]<.3w1_sh eredi zfr.lsuf—
tanical metaphors and implied Lamﬁrcélamsm I/;/;rrz i
i i the German -
ficient. Instead, Panizza drew upon ‘ o e
1ti d Faitel to the redemp
dition to open the reader an e
possibilities: specifically Goethe’§ Vt’/ahlvemandts'chaé‘tteilnﬂi(f N
tive Affinities). The name of Faitel's betrgthed is Ot .Ve]
allusion to the same-named character in Qoethels ;?)Ed:
There the modest Ottilie enters into t}llle f;:lrmly Clrfhf; biecr
here she becomes
uard and her aunt Charlotte, w : hect
of Eduard’s unsatisfied desire. Qtto, the chlld wl}om Edbears
and Charlotte conceive amid th}S alchemical mdena;lger,ima .
an uncanny resemblance to Ottilie. In other \ATOI‘. S, belog
is imprinted upon the child without the medlathn (l) X i ; %}E
or sexuality. And such is no doubt the chimerical hop
Faitel. .

The climax of Panizza’s tale occurs at tllle we§§1rllg ferzrllsets.
i 1 ision of Dr. Klotz, Faitel co
While still under the supervision , g res

undone. First, a few “Deradang! Deradangs!” show the
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selves, signaling an uncontrollable process whereby his entire
Jewish physiognomy is restored, replete with “terrible smell.”
The story concludes as “Klotz’s work of art lay before him
crumpled and quivering, a convoluted Asiatic image in wed-
ding dress, a counterfeit of human flesh” (Panizza 1980, 78-
79).

What should be apparent even from this brief summary
is what Panizza elided from his account of the multiple con-
structions of Jewish identity: the foremost marker of Jewish
identity, that which inscribes difference on the body, specif-
ically, on the organ of reproduction, namely circumcision.
Instead of an epispasm, an operation which reconstructs the
foreskin, there is a narrative. “The Operated Jew.” Sdill his
constructions of the Jew are structured by this overlooked
marker. On the one hand, in the collection of natural attri-
butes which makes up the Jew as stereotype, circumcision is
the artificial supplement which proves the rule of Jewish
difference. The representation of the pre-emancipated Jew
presupposes circumcision. And on the other hand, while the
discourses of modernity interpellate the Jew into an assimi-
lated identity, circumcision becomes the natural language
which betrays the Jew who tries to pass and to pass semen.
Circumcision is Jewry’s Shibboleth.

In the face of the unsaid, the hidden language of the
body is displaced onto the meaningless additions of Jewish
language.’® Yiddish comes to signify Faitel’s identity: when
he looks in the mirror he abandons his German soul of empty
sayings and reverts to the language of the yeshiva bucher. And
his unmarked circumcision is also displaced onto the femi-
nine, the unmanned, throughout the story: Faitel is intro-
duced as beardless, his speech as “cowardly.” Later, during
his transformation, he is transfused with the blood of women,
apparently menstrual blood, in a scene evoking female sui-
cide: laying supine in a warm bath he opens his vein and falls
unconscious: “He wanted to shed his ‘Jewishness’” (71). And,

of course, the moment of consummation, of male domination,
the moment of revealing his circumcision— his wedding

night—becomes the moment of Faitel’s dissolution, his un-
manning.
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Wandering Chiasms

Panizza’s medically supervised unmanning ’off‘1 the VX?)I:I-
dering Jew suggests comparisons w1tf1’ Schreber§ gurczilSion,
but in contrast to “The Ogl)egated ]e_w S h;d(‘ltt;lr; Ccllrl;li,r?t o O%

ing as an embodied practice—1.€., he c
l:;m;gli génital—is explicit in the’ Denkwﬁrdzgkezte;..éelz’ts, 1;11;:
manning too structures Schreber’s text. Just as Fai ; o
cumcision reveals the vanity of the r’edemptlon’ soug o
assimilation, so, conversely, Schreber’s unmanning 1s u
mately accepted as leading to _tl'1e renewal of the race. o

While the chiasm of visibility connects the construc 1;)
of gender identity in Panizza and Schrebgr,_can ?ﬁsmp ag
inversion be discerned with regard to racial identil can}:)n.
Just as Faitel Stern is a Jew desiring to be a German, 1s Schre-
ber a German desiring to be a Jew? Throughout hls narrative
Schreber, like Panizza, is gripped by the opposition, the con-
flict for domination, between German and Jew. Sucl.l a po-
sition is not surprising from a former Bursqhenschaften mem-
bers of his fraternity, the Wartburg, 1d‘01126d the Prussian
nationalist historian Heinrich von Treltschke (196?), whg

made famous the cry, “The Jews are our misfortune (13).
Schreber’s Aryan sympathies are apparent when 1’16 Lvrltes
that “the Germans were in modern times . . . God’s ¢ oseri
people. . . . God’s chosen pe.oples in history—as thei-l molsd
moral at a given time—were In order the old Jews, the o .
Persians . . ., the ‘Greco-Romans’ . . . and lastly the Germans
(S50). Schreber goes on to define the spuls" use o’f ‘tre 2;:
cription “Aryan” in a note: “The expression Aryan’ (‘Ary

is another name for the Indo-Germanic peoples? was in gen-
eral much used at that time; there was also an Aryan’ state
of Blessedness, etc. By and large the expression was use((}i to
denote the leaning of a great part of 'the souls towards Ger-
man nationalism; they wanted to retain fo'r the German pek?-
ple the place of God’s chosen people, in contrlait gc{; gt rle
Catholicizing and Slavicizing efforts of other souls Cg ° a.l
49). There is also a scene in .the text whlch' reprtc:r uc >
frequent trope in anti-Semitic literature: [?oe dissem ing J N
who attains control of the state apparatus.? The voices spea
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of a baptized Jew who like Flechsig was “a nerve specialist
[and] a kind of administrator of God’s interest, and who
wanted to institute the rule of Judaism in Germany” (S71).
Annunciations of the future hegemony of Germany contin-
ually recur throughout the remainder of the narrative, while
allusions to the Jew appear limited to moments of hypo-
chondriacal symptom formation: leprosy, bad odors, “the
very inferior ‘Jew’s stomach’” (S133). The Jew is identified
with the oppressor, the superseded, or the diseased. And of
course, the ultimate redemptive figure, the Eternal Jew, is
denied his Jewishness. Schreber even articulates the oppo-
sition between the lower and higher gods Ariman and Or-
muzd in terms of German and Jew: “the lower God (Ariman)
seems to have felt attracted to nations of originally brunette
race (the Semites) and the upper God to nations of originally
blonde race (the Aryan peoples)” (S52). Yet since Ariman is
the god who unmanned Schreber, this last opposition secretes
an apparent identification with the Jew.2! To be the harlot,
to be debased, and, as Meige demonstrates, to be the object
of the psychiatrist’s gaze, is also to be the Jew.

Schreber’s gender identifications are always also ethnic
identifications. Similarly, sexuality and race simultaneously
overcode his body. On Schreber’s body difference is above
all sexual; however, racial cross-identifications are written
across the sexual with the most graphic displacement occur-
ring with the retraction of “the (external) male genitals (scro-
tum and penis) [of the Eternal Jew] into the body” (S73) so
that he can become a woman and repopulate the world. Al-
though for Schreber the end of the human race necessitates
the unmanning of the Eternal Jew (and himself) and is the
rationale for the correlation of the Eternal Jew with non-
Jewish prototypes like Noah, Deucalion and Pyrrha, etc., the
act of unmanning also evokes Jewishness. This is not—or not
Just—to suggest that unmanning is castration and therefore
alludes to circumcision, although just prior to writing his
Schreber study, Freud (1909, 36n) had conversely concluded
that circumcision conjures up the specter of castration.
Rather—or moreover—by this specific form of unmanning,
Schreber’s body endeavors simultaneously to displace and
acknowledge its identification with the Jew. While Faitel’s
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nsformation would conceal his feminizatlon', Schre-
ﬁerr)Z ?slrflet;lainizing invagination, by congealing the glans in ﬂEShf
figures an epispasm which \jvguld elide the Jewish mark o
i ce: namely, circumcision. )
dlffe;:? like Faite}l’ Stern’s meaningles‘sly appended “Dera-
dang,” the site of the distortion and dlsplgcerqer}t of Schre-
ber’s racial difference is, however, more hpgulstlc Fhan cor-
poreal. In language the figuration of _1dent1ty and dlfference
through the displacement of gender 1s r.ep']aced by dlsplacle-
ment along a phonological chain of associations. Fo_r example,
the difference between poison-laden rays which 1nﬂ1ct pain
on the body and those which heal the dama'ge, the difference
between searing and blessed rays, is the dlffe,rence b?tween
the Sehrende and the Segnende (S98). Schr'eber s sensmvu}: :ﬁ
slightest phonological displacements 1s most apparen

;1}:: dngCLlSSiorII) of the §the miraculously created birds.” They
“do not understand the meaning of the wqrds they §p¢ak.; but
apparently they have a natural sensit1V}ty for similarity of
sounds” (S168). Schreber provides a series of nez,i,r“homo—
phonic pairings: for example, “Chlnesenthqm /” esum
Christum,” “Abendroth”/“Athemnoth,” or “Arlmgn /“Ack-
ermann” (S168). Such sounds both excite the birds into states
of voluptuousness and confuse them; s_uch sounds render
them susceptible to malicious manipulation.

Schreber names these birds after young glrls'. But 'the
linguistic incompetence ascribed to the birds and, 1m911c1F1y,
to women had also been ascribed to the Jews. The rote singing
of empty phrases was the standard criFique of _]ew%sh 'llturg};
circulating in, among others, the anti-Semitic _chlrpmgs o
Richard Wagner (1966, 90-91) and Ottg Welnlngf:r (1906,
323). The birds’ parody of a language—it 'sounds like a rec-
ognizable language but is essentially meaningless—coincides
with frequent representations of the language of th‘e Jews,
Yiddish. But the language which most resembles Yiddish may
well be the Grundsprache, the basic language of the rays. Schre-
ber describes the basic language as “a somewhz}t anthugted
but nevertheless powerful German,'characterlzed particu-
larly by a wealth of euphemisms (for instance, unholy [m thef
reverse sense] for holy)” (S50). Yiddish, ]u’dzh'cch—deutsck‘, isitsel
a derivative of late medieval German, which recodifies eu-
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phemism back into profanity; take for instance Schmuck: the
jewel becomes the prick—before its retraction.?

Could the voices which beset Schreber have been speak-
ing Yiddish? Is Yiddish the “nerve-language” which “no hu-
man being as such can force another to use” (§69), but which
Schreber because of his condition was in fact forced to use?
Could the overheard screams, the bellowing (Briillen), and
nonsensical utterances of Schreber be his Yiddish response?
Schreber was likely familiar with Yiddish. Israéls (1989, 187)
has unearthed documents which attest that Schreber and his
family owned property on one of the major commercial
streets of Leipzig, Brihlstrasse, a street of Jewish fur deal-
ers.?® Moreover, these premises housed a Hebrew book shop.
As is quite apparent from a poem Schreber wrote for his
mother’s ninetieth birthday in 1905 (Allison et al. 1988, 204—
67, 282-83), the disposition of this building generated a num-
ber of unpleasant associations with Jews:

Although your heart is hardly set on fur and skins,
And you have perhaps only moderate liking

For those who eat kosher and for Poland’s Jews
Let me, however, put a photograph of

A building in Briihl together with the others,

On which not seldom did your cares rest. . . .

Yet sixty years it belonged to you and yours,

And let one thing be said in its praise:

When it was no longer ours, it was a loss

That we cry over less than others.

Did this loss, this dislocation of difference, repeat itself in the
displacement of Briihl onto Briill> Did the Sprache, the lan-
guage, of Briihlstrasse become the Briillwuunder or the bel-
lowing miracle of the asylum (see, e.g., S165)? Taking that
possibility one step farther, I need borrow from Sam Weber’s
analysis of the Schnittwunde, the cut on Schreber’s face, which
Schreber chose to exemplify the nature of miracles, the Wun-
der, directed against him. For Weber (1988, xlv—il) this dis-
placed phonological identification of inscribed difference—
from wound/Wunde to miracles/Wunder —renders difference,
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bsolute importance of difference, visiblg. annot
?lrllj otl})l\ff:e?se be afootp with the displaced phonologl(fal 1de§1(;
tification of Briillwunder with the Bm’éhlwunde?. That is, couh
the bellowing miracle be alluding to, even as 1t‘ occll{des, t ?
mark of ]ewish difference, the Wound ‘of the mhabl‘tants .cf)
Brithlstrasse, namely circumcision? Did Schreber identity
with the circumcised, the Beschnittenen, whp are ?lso the cir-
cumcisers, the Beschneider? Did he ther} like Faitel adopt a
new name? Did he become Herr Schpglder, the man whoslfi
name led Schreber to question the origin of all names, of a
patronyms, of all identities (S17 9—80)? ,
In contrast to his non-Jewish counterpart, Schrebers
Jewish Eternal Jew is not unmanned for any red(?mpnve pur-
pose. Either this figure is complicit w1t.h oppresspn—the cir-
cumcised is always also the circumciser (cf. \.Nflson 1982,
588)—or he marks a dead end. The ﬁnal,lty of th1§ 1ncarnat1c})1n
can signify superseded Judaism, Jewry's exclusion from ft e
higher echelons of the state, the dlseasefi dead, or transtor-
mations that lead either to humiliation (like Pan stripping off
his fur) or commodification (the Jewish fur. dealers of the
poem) and do not lead to natural reproduction, to the pro-
duction of a new race. Yet just as Schreber’s 1n1t_131_ experience
of unmanning as emasculation, as femingd v1cF1m1?at10n, is
transformed and revalorized through its insertion in a nar-
rative of redemptive reproduction, so too is.the negative val-
uation attached to Schreber’s implicit identification w1Fh the
circumcised, with the unmanned Eternal‘]ew._ Thgt 18, the
means by which Schreber performs his identification w1t}’1’
redemptive reproduction is by “culuvating voll}ptuousness
(Pflege der Wollust; cf. S149, S207-1 O)..Thls phrasing resonates
with biblical reference: specifically, in Qenesm 18':12 Sarah,
overhearing the prophecy that she will bear children, re-
marks: “After I have grown old . . . shall I have pleasure.
In Luther’s translation this passage reads: "Nun chz alt bin soll
ich noch Wollust pflegen.” Is Schreber identifying with the ma-
triarch Sarah who accompanied her husband Abraham on
his wanderings and through whom God fulﬁlled his covenan;
with Abraham? Is the non-Jewish Wandering Jew a Jewess:
In Schreber’s delusions the identities of difference merge and
separate. He is at once Jew and German, male and female.
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Schreber as Syphilophobe or
The Miscarriages of a Justice

But the problematic of reproduction opens upon another
scene. Among the motives suggested for his delusions of
redemptive unmanning is that his marriage with Ottilie Sa-
bine Behr had been childless. Since he was the last surviving
male Schreber and since he was advanced in age there was
no one left to provide the patronymic (cf. Freud 1911, 57—
58). Consequently, he sought to substitute for his wife. Since
she was unable to reproduce his name, he sought to repro-
duce hers. That is, each of her names evokes reproduction.
The relationship between Ottilie and nonsexual reproduction
has already been discussed with regard to Panizza’s story.
Goethe’s elective affinities might find their analogue in Schre-
ber’s “certain conviction that spontaneous generation (parentless
generation, generatio aequivoca) does in fact exist” (S185; cf.
S191). Her second name, Sabine, recalls the Sabine women,
who were raped by Latin tribesmen under Romulus in order
to ensure the production and hegemony of their descendants.
And her maiden name, Behr, is a virtual homonym of the
German verbstem for giving birth, gebdren.

His usurpation of her name, however, may have been in
reaction to an ailment that went nameless, the plague nom-
inated by euphemism: namely syphilis.?* That is, their child-
lessness had not been due to infertility, rather Sabine had
experienced a series of miscarriages. According to the med-
ical history from the University Psychiatric Clinic, she had
had two prior to his first institutionalization (Baumeyer 1956,
61). Further, Schreber writes: “After recovering from my first
illness, I spent eight years with my wife, . . . marred only
from time to time by the repeated disappointment of our
hope of being blessed with children” (S63). This passage sug-
gests that she may have had several more miscarriages or
stillbirths. White (1961, 60) and Israéls (1989, 277) conclude
that she may have had as many as six. By the 1880s doctors
asserted that there was a very strong correlation between
miscarriages and syphilis, especially when at least one of the
parents suffered from hereditary syphilis. Alfred Fournier,
the leading syphilologist of his era, suggested that “women
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i i bjected to mercury

iscarried several times be subj \ y

whe hi(riltn:ss Ca precautionary measure during Pregnalrllcy
treamiln 1989, 67). Could Schreber have had syphﬂrs 1(i»r ave;
{)I;:I:;Sthe child of a syphilitic, or did he fear that either wa

the case?®’

The case history from his first institutionalization at the

Leipzig University Clinic reads ‘“Was givekrll_ Pot[alilselﬁznii
ili ” Si this com
i ‘nce syphilis was suspected.” Since : : s
:ﬁggﬂ;ﬁy foﬂgwed by “His wife had had two m;lscarréig;iss
ca -
1), the person who drew up this ,
(Baumeyer 1956, 61), : e
drawn the connection among .
LTy AP e ith reproduction, and his pos-
behavior, his wife’s problems with rep , s pos-
i ilitic i i hreber too seems to have co .
sible syphlhtlc infection. Sc seer Lo
] his wife on the occasi
the same conclusion. In a poem to
ofetheir tenth anniversary (6 February 1888), he wrote (Busse

1991):

. . |
Four times your fervid desire remained unfulﬁllfd.
No sacrifice was for you too great, nor was too's eep,
Such as experts continually prescribed for you:

1 hare—
Sweet maternity was not to be yours
TV;len Fate threatened you with still harrier knock(si.1
I myself became ill; from germs [aus Keimen], hardly

noticed

The suffering grew and hard times ensued. (334-35)

s not explicitly make a cau§al
s miscarriages and his own ill-

ness. Further, while the poem’s illness is not narged’, 1'1316;:;
Denkuwiirdigkeiten the “germs” reappear 1r1”Schr7e er S'nness
that he had “some germs [Keime] of leprosy (S9 )', }r;m i hihs,
which as discussed below, is closely associated wit tfyp Wid;
Hence the poem suggests sorrg;lco;;grrgg))f Schreber

ilitic 1 ion (cf. Busse 1 , -58). '
Syph{}\l’;ls Sl)glﬁiceger a(lso aware of the treatment with r;(?tass}iusri
iodide? and its implications? Did he suspect that 12 gv Ken
cians were dissembling the true nature ’of hrs '1llr1esi1. hen
he discusses his original stay at Flechsig’s ,Cl‘l‘mcimlt. ,(—::. Dok
wiirdigkeiten, Schreber questions the doctor's Whl[(‘i 1le [.O o
fessor Flechsig wanted to put down my illness solely to p

Schreber conjoins, if he QOe’
connection between, his wife
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soning with potassium bromide . . .7 (Bromkalivergiftung,
$62).2” Does Schreber betray his awareness of the possible
diagnosis of syphilis through the substitution of bromine for
ijodine, and of cause for cure? Is sodium bromide one of the
basic languages’s famous euphemisms?

Analysis of a Paralysis

Another connection lay with his brother Gustav who had
committed suicide in 1877. In the report on Paul Schreber’s
hereditary background, his brother is described as paralytic.
The source for this remark was probably the letter written
by his sister Klara to Paul’s psychiatrist in 1900. In this note
she reported “that the progressive paralysis of our dear eldest
brother had already been recognized at that time” (Baumeyer
1956, 68; cf. Israéls 1989, 151). Although the Denkwiirdigkeiten
make no mention of Gustav’s suicide let alone his paralysis,
it can be assumed that Paul knew of his brother’s condition
as well.2® The diagnosis of progressive paralysis usually sig-
nified that one suffered from syphilis, although this connec-
tion did not go uncontested until the Wassermann test cast
aside all scepticism (Cf. Fleck 1979, 14). One source which
affirmed the tie was Emil Kraepelin's textbook on psychia-
try—a work which Schreber readily consulted while prepar-
ing his text (cf., e.g., S89-90). Kraepelin (1899, 1:19) writes:
“If the clinical picture leaves us very uncertain about the great
group of paralytic mental disturbances, it is from now on
doubtless that at least the majority of these stand in some
causational relationship with syphilis.” He later amplifies this
conclusion: “Among the causes of paralysis we must first of
all consider syphilis. We find this [disease] remarkably often
in the past of paralytics, even if at present syphilitic symptoms
relatively seldom make an appearance” (2:286). After ex-
amining the statistical evidence, he concludes “In any case
the connection between syphilis and paralysis stands up to
any doubt” (2:287).

While Schreber does not complain that he is suffering
from some paralytic disorder when he reenters Flechsig's
clinic in 1893, he does make other complaints. Dr. Weber,
Schreber’s psychiatrist during his second stay at Sonnenstein,

e e

e rm——

J ay e

is report to the court: “At the beginning of [Schre-

writes nh the university Psychiatric Clinic] he . . . com-

: t 3 taY?
11‘.]56;&32;1?[1? he was suffering from softening of the brain
al

Hirnerweichung, S267). According tO Black’s Medical Diction-
Eu;’s entry on tgoftening of the brain’:

biects of gout, al-
ople who have been the subj
‘g:lfc?ligfl, gr syphilis, especially elderly persons, become

gradually dull in intellect, drowsy, absem-mmded,

re
emotional and finally demented, these symptoms a

also attributed t0 ‘softening of the

i 1 e second
More pertinent is the reference 11 the index to th

n’ 9, 2:604). Under Gehir-
volume of Kraepelin's textbook (189 ) e i

« 1 lysis.
] it reads: “se€ progressive para .
Zg:)ve:lcehslé?ﬁ)es how such paralytic ailments are not 1;);:31(@;1_
to the head but generate “very profound an? tghe:aﬂments
turbances to the entire body” (1:39). Many ©

ifari iracles
1 ibes—the “very multifarious . . . TES
o SChTet?eT de}iznore;ans of the thoracic and abdomfmal
m
cavities [and] directed against my head and the nerves of my

head” (5132 §135)—could be ascribed to syphilis. Indeed,

Schreber’s “body without organs” made famous by Gilles De-

leuze and Félix Guattari (1972) as well as the ;;;?b}e;rslag;a;?g
of gender identity can be ascribed to SYP 11;,5 g
Bernheimer (1989) writes: «Ipsofar as it €10 emembranes,
obscures differences between organs, rupturing

s and chancres, syphilis 1 the appropriate

causing abscesse f gender differences”

pathological analog of the collapse O
(272).

Naming Names

That Schreber fails to name syphilis as the cause of or

1 g

' 89;
Syphilis was the disease that went unnamed (cf. Harsin 198

] he first roductions 11
Corbin 1990; Geller 1991). With the (Ghogts)’ o o

_9] of Ibsen’s play Die Gegangenen S|
:)%%/?hz?tleczzeryone kgew was hereditary syphilis was bzz;gv‘lhst
to theater audiences and to the readers of theater T .
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In this play the unnamed consequence of his father’s sexual
excesses reduces Alving, a talented young artist, to a head-
ache-shriven neurasthenia-weakened invalid who, as the play
ends, cries out “The sun, the sun!” and collapses into de-
mentia and death.

But syphilis is mentioned once in the Denkwiirdigkeiten:
“Another time I traversed the earth from Lake Ladoga to
Brazil and, together with an attendant, I built there in a castle-
like building a wall in protection of God’s realms (Gottesreiche)
against an advancing yellow flood tide: I related this to the
peril (Gefahr) of a syphilitic epidemic” (S87). Clearly Schreber
was familiar with the rhetoric of the “venereal peril” which
populated both popular press and medical discourse (cf. Cor-
bin 1977, 1990). Moreover his repeated references to and
identifications with the harlot, the whore, and the prostitute
invoke the discourse on syphilis. The prostitute was repre-
sented —whether medically or morally, literarily or visually
(cf. Gilman 1988; Bernheimer 1989; Corbin 1990)—as the
source of syphilitic contagion.?® According to Havelock Ellis
(1936), “in the eyes of many people, the question of prosti-
tution is simply the question of syphilis” (319). If Schreber
had indeed contracted syphilis from a prostitute—or even if
his father or brother had done so—then he may have pinned
the blame for his failure to reproduce and other miseries on
the prostitute. Thus when he called out “The sun is a whore”
and “God is a whore he was identifying the sources of his
current victimization with the ultimate source of his predic-
ament. Moreover, when he bemoaned his own reduction to
harlot status, this shameful insult to his hypermasculine
honor, he was not only figuring his victimization, but also
assuming blame for his syphilis-induced inability to pass on
the patronym.

And to return to Schreber’s paradoxical identification
with the Jews, the disease-disseminating prostitute was fre-
quently represented as Jewish. Every bordello had its “hand-
some Jewess” (cf. Huysmans 1956, 75). And in fact during
the last decades of the nineteenth century there had been a
large increase in Jewish prostitution as a consequence of the
vast migrations of East European Jewry. Moreover, the Jews
were figured as the leaders of the white slave trade. The
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.cized Lemberg trial of 1892 in which twenty-
o frogm Galicia were convicted of tra}f-
ges (Aschheim 1982; Bris-

e i h rers
ewish procu

:iec‘;ﬁ?lgj n wonlx)en fueled these char
o }191?3 })/éllow tint of the flood also suggests some connection
with Jews. Yellow skin like Faitel’s was often represented as
characteristic of Jews. Moreover, th_e requirement for Jews
to wear a yellow badge was instituted in thfe th}rteemh centu.r}yl
to prevent Christian prostitutes from having intercourse ;\/I‘t
Jews (Bullough and Bullough 1987, 127; Encyc.lopaedm ]ul aica
1979, 4:64ff). There may not have been Jewish brothels on
the shores of Lake Ladoga, but they cguld be fpund from
Lemberg or Lahore to Rio. This worldwide, prostltute—borne
disease, too, acted like a Wandering Jew. Huysmans (1956),
in his 1884 A Rebours (Against the Grain), wrote:

Never wearying, [syphilis] had traveled fiowp the ages;
to this day it was raging everywhere, dngl}l'Sed under
ordinary symptoms of headache or b.ronchltls, hysteria
or gout; from time to time, it would climb to the surfacle,
attacking for choice badly cared‘ for,.badly f‘ed‘ people
breaking out in gold pieces, setting, in horrid irony, ’a
nautch-girl’s parure of sequins on 1ts wretche_d victim’s
brows, inscribing their skin, for a crown to t.helr misery,
with the very symbol of wealth and well-being. (98-99)

The connection among syphilis, the Jews, and'Schreber’s
body is again implicated by the next epidemic which accgr}(ll—
ing to the Denkwiirdigkeiten confronted Europ”e: leprosy, l’t e
signs of which were visible on my own body” (§97). De I}Ille—
ating the relationship between syphll}s and leprosy, whether
one of virtual identity or definitive difference, played a con-
stitutive role in the scientific, historical, and Phﬂoso;ﬂyc/an—
thropological construction of the disease-entity syphlhs. Focr1
example, in the absence of an adequate patient history an
in the presence of many similar dermatologlcal symptoms,
the primary diagnostic function of _nmeteenth-century ve-
nerologists was to distinguish syphilis from_leprosy (Crissey
and Parish 1981). Moreover, among the major controver:es
which engaged the medical historians of syphilis was whether
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or not it was a mutation of leprosy or was what in pre-
Columbian Europe went by the name of “leprosy” (Bloch
1901-11). Voltaire (1879, 572—75) also distinguished between
leprosy and syphilis. In his Dictionnaire philosophique leprosy
was as emblematic of the Jews as fanaticism and usury and
was opposed to syphilis. Leprosy signified dirtiness, the ar-
bitrary rule of priests and women, culture reduced to the
animal level. Syphilis by contrast was a gift of Nature; it was
tied to the “source of life.” Indeed it was emblematic of na-
ture: outside of human control . . . punishing even while
fulfilling what is necessary—or pleasurable. The victim of
syphilis is hence by implication innocent. Thus for Voltaire
leprosy was opposed to syphilis as the Jew is to the order of
the world.

And after leprosy the next disease to afflict Europe and
Schreber was the plague, die Pest, which in all of its varieties
would emit a variety of disgusting smells (S98) that were
suggestive of the foetor judaicus, the Jewish stench. The name
of this affliction, die Pest, would in the anti-Semitic narratives
of the decades to come hook up with the prefix Juden and as
Judenpest become another term for syphilis.3!

Did Schreber suffer from either syphilis or hereditary
syphilis?®*? The sincerity of Schreber’s claim to moral prin-
ciples and sexual moderation need not be doubted. But with
a paralytic elder brother and a father who became mentally
ill when he, the son, was eight years old, and who remained
ill for the last eleven years of his life, Schreber’s fear that he
may be a hereditary syphilitic cannot be dismissed. Syphi-

lophobia too was considered “one of the most depressive of
afflictions, particularly when it occurs in neurasthenic sub-
jects; it is accompanied by melancholia, loss of appetite and
even a strong tendency towards suicide”® —symptoms to
which Schreber fell victim. Schreber’s hallucinated body may
well have been constructed by the discourses of syphilology
and syphilophobia.

In conclusion, by focussing on Schreber’s too-long ne-
glected figuration of the unmanned, non-Jewish Eternal Jew,
this paper has located his Denkuwiirdigkeiten at this historical
conjuncture of contested classes, cultures, and identities. The
corpus of Schreber is traversed by narratives of diseased sex-
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i d
i i uction, and problematlc‘genfier an
ualfty,. dlse?tsif;: rngirl:(ilis body is inscribed by historical, lc.lt-e.,
raqal ldercll 1nau,lral i.e., sexual, difference through tl}e is-
e anf anti-Serr’litism and syphilophobia. Schreber’s gasci
'courS:sseostudy of how discourse—as practice and as institu
isac

tion — constructs identity.
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6. Cf. the excerpted case history of Schreber’s second admission to Univ

ersit
Clinic: “1 March [1894]. Maintains that he is a young girl frightened ofindecen);

assaults” (Baumeyer 1956, 62). A question that needs to be asked, but appar-

ently has been neglected, is whether Schreber was sexually assaulted by the
attendants.

7. Prior to this move, Kirchbach was a member of the circle around Michael

Georg Conrad and his literary organ Die Gesellschaft. Other members of this
circle included the Jewish writer Conrad Alberti (born Conrad Sittenfeld), who
wrote a notorious vilification of Jewishness, “Judentum und Antisemitismus”
(Alberti Dec. 1889), and soon thereafter Karl Bleibtreu, whose review of Otto
Weininger's Geschlecht und Charakter (Sex and Character) enthusiastically echoed
Weininger’s depiction of Jewry (Bleibtreu 19 March 1904), as well as Oskar
Panizza (see below). Biographical information from Kirchbach (1910); Killy
(1990, 6:330). On his reputation, see Striedieck (1947, 42-43).

8. Kirchbach’s introduction of the Seer (Seher) to describe the destruction of the

world recalls the “seer of spirits” (Geistesseher) who was, according to Schreber,
connected with the 1755 great Lisbon earthquake in the same manner as
Schreber himself is with his “vision” of the end of the world (S97).

9. Kirchbach’s play is marked by an extended rhetoric of rays and radiating. For

instance, the sirens sing that “the earth shines in the ice” (Es strahlt die Evde im
Eise; 19), how “the lovely human woman’s untouched body shines forth” (schoner
noch am unberiihrten Leiblerstrahlt das liebliche, das Menschenweib; 27) is more
beautiful than how “the light of intellect radiates in man” (im strahit des Geistes

Licht; 27), Proteus’s incarnation is compared to a “lightening bolt” (Blitzstrahl,
70), etc.

10. Kirchbach did not produce the play in Dresden on account of the great expense

11.

such a production would entail. In his “Selbstbiographie,” Kirchbach (1910)
laments: “The stage production of this work is very expensive: I can only hope,
perhaps one evening in my life, to see it on stage—if I should live so long”
(7). Jozsa Savits, the head director of Munich’s Hoftheater, expresses his regret
both that he is unable to afford underwriting a play he compares with Mid-
summer’s Night Dream and Manfred and that others will not because they are
reluctant to support any living playwright (letter of $ February 1890; in Becker
and von Levetzow 1910, 343—44). Kirchbach finally found backing since when
he was directing plays in 1899 Berlin, his repertory consisted of Aristophanes’s
The Birds and Lysistrata, Shakespeare’s Troilus and Cressida, Kleist’s Amphitryon,
and one of his own plays: The Last Men. This production apparently escaped
the attention of Adalbert von Hanstein; in his literary history of the Michael
Georg Conrad’s Miinchener circle, “jiingstes Deutschland” discussion of Den
letzten Menschen appears in a chapter entitled “Die Dramatiker ohne Biithnen”,
dramatists without stages (von Hanstein 1901, 142-43). Despite the failure to
find a theater, the published version of the play apparently received, as Kirch-
bach puts it, “great recognition.” In addition to the comparisons provided by
Savits, Kirchbach (1910) cites Max Kretzer, the author of the first German
naturalistic novel, who commented that Die letzten Menschen was “the most
original [das Eigenartigste] play written by a German poet in the last decade”
(7); Kirchbach adds that Maximilian Harden, literary critic and editor of the
influential political weekly Die Zukunft, and others had made similar comments.
Von Hanstein also speaks of the play as the “most audacious concept” (kiihnste
Einfall) devised by any of the “stageless dramatists” (von Hanstein 1901, 142).
Still it is possible that Schreber may have read about, if not read, the play. The
Denkwiirdigkeiten clearly attests to his being a Kulturmensch, familiar both with
classic drama and with Wagner. More intriguing still is that Schreber’s wife
Sabine was the daughter of the former artistic director of the Leipzig theater.
For Kirchbach, see von Hanstein (1901, 142); and Schreber provides a listing
of some of his reading in natural science (S80, n. 36).

12.

13.

14.

15.

16.
17.

18.
19.
20.

21.

22.

23.

24.
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operatic singer. Her mother was the daughter of the comic dramatist Roderich
Benedix. Within the Schreber family tradition Sabine was recalled as having
come from a circus background, while her father was remembered as a singer
and a dancer, cf. Israéls (1989, 277). In any case she was never really accepted
by Schreber’s close-knit family.
Panizza’s syphilis, too, was treated with potassium iodide; see Quétel (1990,
45).
Indeed, such poisoning is what the case history from his first institutionalization
at the Leipzig University Clinic suggests, although it lists bromide as part of
a series of abused medications: “Subsequently he was in Sonnenstein Asylum
for treatment, having taken large quantities of morphine, chloral, and bromide
for several weeks”; cit. Baumeyer (1956, 61).
Did the elided chapter three contain this information, albeit wrapped in de-
lusions of soul murder? Klara’s letter would seem to suggest so, in Baumeyer
(1956, 67-68).
On male responsibility in women’s literature see Showalter (1986); on the
abolitionist/feminist attack on the double standard of medico-legal regulation,
see Walkowitz (1982); Corbin (1990); and Evans (1976).
These phrases do not come from Schreber’s pen; rather, Schreber’s uttering
of “‘the sun is a whore’ and suchlike” is mentioned by his psychiatrist Dr.
Weber at Sonnenstein in the “Medical Expert's Report to the Court,” which
Schreber included in his edition of his memoirs (S270). Both phrases are
recorded in the Sonnenstein case sheet under the date “September, 1896”; cit.
Baumeyer (1956, 64).
Hans Zoberlein, in Befeh! des Gewissens (Conscience Commands), depicts the
Jewish seductress Mirjam suffering from a sterility-causing blood disease, “her
Jewish pox (Judenpest) . . . syphilis”; cit. Theweleit (1989, 15).
Oskar Panizza certainly did. Panizza who structured his narrative of the op-
erated Jew upon the absent presence of Faitel Itzig’s circumcised penis like
Schreber structured his narrative of the Eternal Jew upon the present absence
of his castrated one also viewed himself as victimized by syphilis. Throughout
his life he obsessed on its telltale sign, a gumma on his right leg. In Panizza’s
finest and most notorious work, the 1893 play, Das Liebeskonzil, Dame Syphilis
is the child of Salome and the Devil, whose “features wear an expression that
is decadent, worn, embittered. He has a yellowish complexion. His manners
recall those of a Jew of high breeding . . .” (Panizza 1973, 79). Syphilis is born
after the holy family—a decrepit God, a consumptive Christ, and a lascivious
Mary—fearing their powers usurped by the outrages of the Borgia pope Al-
exander VI, his court, and countrypeople, commissions this very Jewish Devil
to “Stick your nose into your witch’s kettle” (95) and create a punishment both
“libidinous and destructive.”
La vie médicale (March 1901), citing a Dr. Kieman in the New York Medical
Journal; cit. Quétel (1990, 297 n. 30).
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WOLFGANG E. H. RUDAT

Anti-Semitism in T he Sun Also Rises:
Traumas, Jealousies, and the
Genesis of Cohn

Numerous studies have been written on anti-Semitism
in The Sun Also Rises, with many of those studies at least
implicitly accusing Hemingway himself of anti-Semitism. In
his 1988 book entitled The Sun Also Rises: A Novel of the Twen-
ties, Michael S. Reynolds made the following reply to those
charges:

Some readers will want to use the Sun’s text to charge
Hemingway with anti-Semitism. True or not, the
charge is irrelevant to the reading of the novel. Jake
Barnes is not Ernest Hemingway. To confuse the author
with his narrator is to misread the novel and to relegate
Hemingway’s insights into his age to the same level as
Jake’s . .. [Yet] It would be most remarkable if [Hem-
ingway] were not anti-Semitic . . . Ernest Hemingway
is a historical result, no better or worse than the Amer-
ica in which he was raised. We should not, therefore,
shoot the messenger who sends us over the decades
such a clear picture of our national values. (54)

I agree of course with Reynolds’ cautions not to confuse
Hemingway with his narrator, and not to let Hemingway’s
possible own anti-Semitism interfere with our appreciation
of a work of art created when the Zeitgeist was radically dif-
ferent from our own. I disagree, however, with Reynolds’
contention that the charge of Hemingway’s possible anti-Sem-
itism is irrelevant to our reading of the novel. 1 disagree
precisely because “Jake Barnes is not Hemingway.” Heming-
way’s portrayal of Robert Cohn, in Roger Whitlow’s words
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