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welo’ yithosasi (Gen 2,25) and Its Implications

In this note I shall offer an alternate translation for a verbal form which
occurs in Gen 2,25. By doing so, I hope to permit additional perspectives on
a well-known episode in Hebrew Scriptures.

The syntax of Gen 2,25 is complex and obviously forces proportioning
the sentence into three discrete units, and the Masoretes punctuated accord.
ingly. wayyiheyi Senéyhem ‘arimmim, “Now both of them were naked”, is
given a zageph qaion, ha’adam we’ist6, “the man and his spouse”, is halted
by an ’atnah, a major disjunctive accent; weld’ yithosasi, the focus of our
study, has a silliig before sdph passig. The vocabulary in 2,25 permits the
sentence to act as pivot from episodes concerned with the creation of Adam’s
mate and with the lesson that can be gathered through this singular event —
man will cleave to his wife in sexual embrace —, to those which introduces
the serpent, its deception and the inevitable consequences. This program is
conducted thematically by using the word ’ité, “his spouse”, and parason-
antically by playing on ‘aridmmim, a word which rather unsubtly focuses
attention upon the serpent’s wiley attribute: ‘arim. For this reason, it
would be insensitive to regard Gen 2,25 solely either as end to chapter 2 or as
beginning for the “fall”. It does both, as is common to Hebrew narratives
wherein are strung multiple scenes(!).

weld® yithosasii needs further comments, however. The conjunction here
obviously establishes a disjunctive relationship with the previous statements
and ought, therefore, be rendered by something more striking than a mere
“and”. Some have therefore opted for “yet”, others for “but”, either one of
which will adequately permit the reader to realize that the author’s observa-
tions regarding welo’ yithosasi are not necessarily supplementing his com-
ments regarding the pair’s nakedness; rather it fosters a sharp shift from
vocabulary describing the protagonists’ physical state to one which gives ac-
cess to their inner contemplation and reactions. ‘

The verbal form yithosasid is in the imperfect, but as noted by grammar-
ians and commentators, its use is frequentative(?). That is, it connotes 2

(") See my comments to the last verses for each chapter in the book of Ruth,
Ruth. A New Translation, with a Philological Commentary and a Formalist-
Folllorist Interpretation (Baltimore 1979) 226. B.N. WaMBACQ argues for wﬁ“g
Gen 2,25 as inaugurating the “Fall” rather than ending the “Creation of 'e?n
man” episode, “Or tous deux étaient nus, I'homme et sa femme, mais ﬂscgm-
avaient pas honte”, Mélanges bibliques en hommage au R.P. Béda Rigaux (

bloux 1970) 553-556.
() E.g., J. SKINNER, Genesis (ICC; Edinburgh 21930) 50, endnote.
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clommuous act even as it unfolded in past time. Therefore, the pair’s reac-
tion \]}fas not one szhmh occurred at one single moment of discovery, but was
actually a state which they shared from the moment of their creation, Hence

appr%:liate, the physiology of conception (3).
¢ stem of yithosasii is of most interes A
rece_ived adequate treatments in the dictionai’i(tag(:;e ?ﬁr‘;le 1;?6( I';_)[C;t ;f o
carries a rangci ot_” meaning which conveys “to feel shame” qu: ine i
verbs t'hat'are mldd]e weak” (CW/YC), the hitpa“ el appears ;1s a hit oln;OSt
as a h{tpo el, wnhl the final vowel in mostly finite verbal forms len ?h ming
to a1qaz_me§ vyhen 0 pause. Lexically, the Aitpolel partakes of the l% EI_lrlng
stem’ s m}‘englve and factitive qualities, the latter of which seems to (f)! 6',!)
most in . middle weak” verbs: €.g.. qim, “to rise” *hitgbmem, “t P
oneself rise (us_ually against someone)”; bin, “to ciisecm » *hi).:bé s mi!ke
m_akf’ om?sclf discern = to show interest, to be attentive . ’}he ~raf elfuf Ig
\mt.hm this stem allows the Aitpolel often to express the distributive dlili
;:E?r'ozal(“(:.& “to lc}n;: after the other, to each other”) rather than oz;ﬁy Ihg
xiv 0 oneself”) or the selfish (“for one’ i 2

of yitbéfés“f:? of 2,25, some renderings gllow fg: :hzwiﬁl;tzzlstot)’fcrl‘l‘l’rtl? ; CF ie
fo shame in front of each other” (BI) or translate by means of the ne}(:yl s
but they had no feeling of shame towards one another” (NEB). A]moi:to:li

() WAMBACQ, ibid., 549-553 studies i
(BACQ, - , the mention of nakedne S i
:lrl,%iue;gl:t 1.t Is LJ;OT. to be_ associated with sexuality, but rather w?thl;utlf;fat? lf;a?ﬂd
d Ty : S premiers .hommes n’en rougissaient pas, parce qu’ils n eg

protest, disinterest ascetiscism ducti
o u 4 , Se U,E}IIOD', etc...; see the rich i
espec?ahﬁ;HZ,Bj;lhez 3Gar‘§z/1§nts of Shame_, History of Religions 5 (l965)31-2ulc7h-323?f
e d. en Wamb_acq inspects the prophetic literature therefore’
e n:rl:-gtivte: 236 ccgnven;’uzolegl3 for humility. It ig otherwise ’when it is
Wl gy -y nrralives (e.g. Gen 9,22- ;ISamZO,BO);cf.BDBsub"" ‘er-
enmingu?]a rgt?\}zzé qurt%r;z. o orff‘()ér%rgt Wambacq finds it difficult to e)?l;f;lﬁ'l tire
R o of : une premicre tentative de se réhabjljfer”
) is 1 sfying answer to Y el
B fruit s 1o crst thge 2% why Adam and Eve’s firsi act upon partaking

() See the artic]
it 263-270, e es of H. SEEBASS, TWAT I, 568-578 and of F. Srorz, THAT
Mc[eucﬁﬂé% h:]fgé ytg%ﬁf&m and its“meaning, see the bibliography in WaMBac's
] n.295) % 20 55(1936)11'71' TSInP }\(I)(I?Jtoci: de_Ietxjcographie hébraique: yithasasy
e i S -75, P. pomnts out that the recj i ila-

€ ~fa Lnﬁ:g Was not translated by the ancient Vversions. I(EII(I; rggﬁdaglzzi:_

qu_ nious bl ”»

i F"ﬁsum(::rc!imionsallla pudeur”.  However, it should be noted that reciprocity
M°1'°0Ver, Joﬁon% a ancient .commentators when they tackled this episode
Drouyer de WN rendering “se montrer honteux. . . se sentir honteuy. . .

a hoﬂfe“ n Ia i
( . dOeS not tr i
ﬂ‘eCt f i ﬂ : i}‘s te a SImp]e qal, but actuﬂuy I'CCOngZeS I.he
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translations, however, ignore the implications of the hitpolel and render
verb as it were a gal (e.g. Toral’s: “they felt no shame”; RSV’s i [
not ashamed”)(5). i

I would like to suggest a translation for /0° yithosasii which takes fi
cognizance of the factitive as well as the reciprocal qualities of the hitpole:
“yet, they did not shame each other”, or, more elegantly put: “yet, they did
not embarrass each other”. As an alternate rendering for Gep 2,25, thi
translation is permitted, and in my opinion, even supported by morphology
Moreover, such a translation will allow interesting perspectives on E
ing narrative. At the outset of the “seduction of Eve”
tion implies the pair did not have the potential to find blemishes with each
other because they did not perceive anatomical, sexual, or role distinetiong
within the species. This state of affairs will end at Gen 3,7, a verse Which
completes the inclusion by recalling the word ‘eyrummim, an alternative
adjectival form for ‘ariiramim: “When the eyes of both were opened, they
realized that they were indeed naked. They then stitched together fig leayes
making for themselves loincloths™. Note how this sentence splits the serie;
of activities within two spheres. The first, at 3,7a, reverses the condition
which had obtained ever since 2,25 since “The eyes of both were opened”
fulfills the serpent’s prediction. Moreover, recourse to yede's, “they real-
ized”, in the same phrase allows the pair to partake of the serpent’s assess-
ment of God’s own mental processes as presented in 3,5 (“Since God realizes
[védéa’] that as soon as you partake of it, your eyes will be opened”).

The second half of Gen 3,7, beginning just past the *atnah, shifts the
reader’s focus to the action of the protagonists at the point in which they had
obtained understanding. They stitch leaves of figs — the forbidden fruit? —,
and turn them into coverings. The language here, ya'asi lahem, is not pre-
cise, but there is no reason to think that the undertaking was mutual. To
the contrary, it is more suitable to imagine that Adam and Eve each made
their own loincloth and wore it away from each other’s sight(). It is at this
point, therefore, that the pair began to recognize distinctions between each
other and to establish separate identity, and I am encouraged to reason this
way since precisely at this point begin the mutual accusations.

Adam and Eve, now fully able to embarrass each other, could not be

: the engy.
episode, this trang|s.

(%) Note, however, J. DE FRAINE, Genesis (BoeOT; Roermond-Maascik) {‘?
who translates “ze voelden zich niet vernerderd” (quoted by WAMBACQ, ibid,
548 n. 4).

(°) This is made plausible by Gen 2,25 wherein ha’ ad: IS0 Yolte
reader to recognize the protagonists’ individuality by effectively splitting the 10 )
behind Senéyhem, “the two of them”. Thus when Sengyhem makes iis only othe
er reappearance in this episode at 3,7 the memory finds it possible to asmfuun "
deed separately to each. The three attestations of *addam we’isto, I l'act,_r seps-
leitmotif throughout the scene in order to keep the movements of the ID*“s e
rate. Thus it reappears in 3,8 when the two find individual hiding p ﬂk‘{: o
paring for God’s interview of one out of the other’s hearing. [The Snalast e
questioned, but is summarily cursed.] *adam we’ist6 is summoned one Je adam
at the end of the scene, at 3,21, when God provides leather clothing

e’ ist6, “to Adam and to his wife”.

> adam we’isto invites the
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gbandoned to their own devices, and here God steps in. As I have develop-
o it elsewhere, the so-called “curses” addressed to the serpent, to Adam,
and to Eve pursue at least two separate programs. Omne can be read as a

rable for the transformation of immortality: Once accorded to Adam and
his mate through easy access to the Tree of Life, immortality is now granted
{p the entire species through the gift of birthgiving. That gift is the wo-
man’s; consequently she is alone not to be cursed by means of the verb
varar. The second program is to be read as a paradigm for the earthly cycle
of life: The serpent survives only by eating the dust of the earth. Its brood
is to be an implacable foe, to woman as well as to her descendants. But
when a human being’s earthly existence comes to an end, its flesh will serve
{o feed the serpent. And thus will the fate of all three merge into eternal
interdependence (7).

Conception, and the physical intimacy that it will require, however, can
now be counted upon to blur Adam and Eve’s newly found gender distinc-
tions. As if to underscore this reality, God himself prepares garments of
skins and clothes the pair; thus temporarily halting their propensity to em-
barrass each other.
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